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PREFACE 
According to the Scriptures, those who are baptised into Jesus Christ (cf. Eph.2 or 
3.18 NRSV) are all saints, but there are some of us who have become champions of 
saintliness. Yes, all Christians are called to holiness ("Lumen Gentium" 39-42) but what 
is special about Mary MacKillop is the degree and quality of her holiness (cf. Col.3:12; 
Gal.5:22; Rom.6:22 NRSV), and what the faithful believe to be her intercessory power 
with the Holiest One. This acknowledgement of holiness in Mary MacKillop comes by 
both popular and ecclesiastical acclaim. 
In her life, she followed "the poor Christ, the humble and cross-bearing Christ, in 
order to be made worthy of being (a partaker) in his glory" (L.G. 41). Mary MacKillop, 
as one among thousands who walk unhesitatingly according to their own "personal gifts 
and duties in a path of living faith" (L.G. 41), has been found worthy of such glory. 
Through Christ's Cross, she was "filled with the knowledge of his will in all spiritual 
wisdom and understanding... strengthened with all power... for all endurance and 
patience with joy, giving thanks to the Father, who has enabled (her) to share in the 
inheritance of the saints in light" (Col. 1:9-12 NRSV). Not only was Mary MacKillop 
called "to share in the inheritance of the saints in light" (Col. 1:12 NRSV), but she has 
also won the race and collected the prize (cf. lCor.9:24 NRSV). 
Australians love champions. We love them for their vision and courage, whether 
they be the Caroline Chisholms, Ned Kellys, the Sister Kennys, or the Namatjiras of our 
past. In the case of Mary MacKillop, many Australian battlers have been given a fair go 
in life through her quiet championing power. 
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For the purposes of this study, I am presenting Mary MacKillop as an ordinary 
Australian who struggled against impossible odds to retain for Australia's Catholic 
working-class poor their hard-won freedom of choice. In particular, I examine her 
extraordinary faith and endurance which matched her extraordinary compassion and 
freedom. Her talent was to see the positive in the negative, the possible in the impossible, 
and new birth and life in the midst of failure and death. Where she saw hardship and 
hopelessness, Mary MacKillop brought faith in life. She acquired wisdom through 
suffering. It is no coincidence that she called herself "Mary of the Cross". To many she 
is a sign of hope. 
In this thesis, I intend to refer to her as "Mary MacKillop" generally, as "Sister 
Mary" after her vows, or "Mother Mary" after her election as Mother General of the 
Order. However, I often take the liberty of calling her affectionately "Mary" because of 
the personal bond that has grown between us. This bonding has gradually strengthened 
over the years, from my first reading of her story in my impressionable mid-teen years, 
later during my years as a member of her Order, and now through vicariously re-living 
her life as my own and imbibing her values and spirit. 
Such an empathic reading response to the biographies of Mary MacKillop typifies 
Hutch's biographic theory of reading lives to live, especially with regard to religious 
biography. I shall rely on this theory of religious biography in my thesis. Accordingly, I 
wish to acknowledge Associate Professor Richard Hutch for his professional guidance and 
empathy for my subject during the preparation of the present project. For this, the work 
is so much the richer. Others, too, have had their impact. To them all I am grateful. 
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I extend my appreciation to my parents, brothers and sister who first taught me about 
faith, compassion and freedom. Finally, I wish to thank the Sisters of St Joseph who have 
captured and passed on to me the living spirit of Mary MacKillop. For this I am filled 
with joy. I hope my version of our own Australian saint delights them all. 
This little work is dedicated to Mary MacKillop, our champion, whose spirit is with 
us still. She has done us proud. 
J.M.S., 
St Lucia, 
Queensland. 
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ABSTRACT 
The beatification of Mary MacKillop in 1995 has raised much interest in this great 
colonial Australian and founding religious leader of the Sisters of St Joseph. This thesis is 
a biographical study of the Australian sainthood of Mary MacKillop from the point of 
view of the psychology of religion. It contrasts with other religious biographies on the life 
of Mary MacKillop. 
An overview of religious biography introduces Father Julian Tenison Wood's 
prefiguring Mother Mary MacKillop in the methodology of Erikson's "eight stage" theory 
and Hutch's "two laws" theory of religious biography. These theories are used because 
the thesis examines in Mary's life the human experiences common to all of us. An 
analysis of the religious biographies of Mary MacKillop identifies her religious qualities 
using Hutch's two laws of the mortal body. Hutch's theory distinguishes between the 
"bios" of the life itself and the "graphos" of the life writings. The new term 
"biosographos" encapsulationg Hutch's original concept is coined in this thesis. The 
religious qualities are verified in Mary MacKillop's life and relationships as the essence 
of sainthood. 
To summarise, the study defines how the life experiences of beginnings (Natality), 
creative acts (Sexuality) and endings (Mortality) are the basis for studying the religious 
life of Mary MacKillop. The resultant qualities of freedom, generosity and fidelity form 
the essence of her sainthood as heroic virtues. The thesis is completed with a synthesis of 
sainthood in religious biography highlighting Mary MacKillop as a prototype of what it 
means to be an Australian saint. 
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GLOSSARY 
Erikson's psychosocial stages of the life cycle 
- Tasks: trust, autonomy, initiative, industry, identity, intimacy, generativity, 
integrity 
Erikson's religious biographical theory 
- Human strengths in the cycle of generations: hope, will, purpose, 
competence, fidelity, love, care, wisdom 
"Homo religiosus" (interrelatedness of human and divine) 
- Humanity: basicly religious with weaknesses and strengths 
- Religious life: human response to power of the Other leading to holiness 
- Holiness: the transformation of self by extinction of self for the affirmation of 
the Other 
- Sainthood: the epitome of holiness i.e. heroic virtue 
Hutch's laws of the mortal body (needs/acts complex) 
- First law of generational turnover (death creates needs) to pass up life to 
make way for the next generation 
- Second law of gender complementarity (through acts) life is passed on to the 
next generation 
Hutch's religious biographical theory "biosographos" 
- "bios": the life as lived 
- "graphos": the life as written 
Hutch's religious processes "the three faces of God" 
- Natality: power of beginnings, new "births" throughout life 
- Sexuality: power of love throughout life 
- Mortality: power of endings, small "deaths" throughout life 
Types of Biography 
- Hagiography: emphasis on saintliness 
- Pure biography: range of weaknesses and strengths 
- Religious biography: story of religious life 
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CHAPTER I 
READING THE LIFE OF A SAINT 
FOCUS 
Thursday 19 January 1995 will be the beatification day of the founding 
religious leader and colonial Australian, Mary MacKillop. With Pope John Paul II 
officiating at the ceremony in Sydney, this is the penultimate step before 
canonisation. Mary MacKillop, candidate for sainthood, typifies for many what it 
means to be an Australian saint. 
In the genre of religious biography, scholars are eager to turn their 
attention to the religious lives of women, the poor, and other groups omitted in 
past scholarship.' With regard to writings about Mary MacKillop, much has been 
published in religious biography on her life and work, and about her spirituality, 
but not in the area of comparative religious biography. This thesis is an attempt to 
broaden and supplement the existing field of study about Mary MacKillop by 
focusing on the psychological underpinnings of her saindy life rather than on her 
spiritual life, per se. It is written in the style of pure biography^ combined with 
hagiography^ and differs from the style of other biographies on Mary MacKillop's 
^ Joseph M. Kitagawa, Forward to Peter Brown, The Cult of Saints: Its Rise 
and Function in Latin Christianity (London: SCM Press, 1981), ix. Also see, 
W. J. Wright, review of Women First: Biographies of Catholic Women in the 
Forefront of Change, by Elizabeth Usherwood, in The Australasian Catholic 
Record, Vol. LXVII, No. 3 (July, 1990): 378-379. 
^ To seek the truth of the life. See Stephen B. Oates, "Biography as High 
Adventure," chap, in Biography as High Adventure (Amherst: University of 
Massachusetts Press, 1986), 124-138. 
^ To edify those who are exposed to the message. See Lawrence S. 
Cunningham, The Meaning of Saints (San Francisco: Harper & Row, 1980), 
159-162. 
life. Thus, the use of multiple perspectives and accounts of a life yields a clearer 
picture and better understanding of the biographical figure."* 
Mary MacKillop (1842-1909) is numbered among the other hundreds of great 
colonial Australian women^ who had to struggle to a greater degree than did 
colonial men to achieve justice regarding schooling, suffrage and social welfare in 
an era in which pioneer Australian women formed their identity^ within the 
Australian colonial society. In these conditions of her times,^ Mother Mary 
MacKillop and Father Julian Tenison Woods set up a religious Order of colonial 
women, the Sisters of St Joseph, in order to bring basic faith, education and care 
to the poor working-class Catholic minority in 19th century Australia.** This was a 
major factor in Australia's becoming a one-class nation educationally^ and in 
"^  William McKinley Runyan, "Alternative Accounts of Lives: An Argument for 
Epistemological Relativism," Biography an Interdisciplinary Quarterly. Vol. 3, 
No. 3 (Summer, 1980): 209-224. 
^ See Marie Therese Foale, "Mary MacKillop," in Heather Radi, ed., 200 
Australian Women a Redress anthology (Broadway, New South Wales: 
Women's Redress Press, 1988?), 40-42. See in same monograph adjacent 
entries of other great Australian colonial women who also served needy people 
in various ways. 
^ Anne Summers, "God's Police," chap, in Damned Whores and God's Police 
(Ringwood, Victoria: Penguin, 1994), 337-362. 
^ R. M. Hartwell, "The Pastoral Ascendancy," chap, in Gordon Greenwood, 
ed., Australia: A Social and Political History (Sydney: Angus and Robertson, 
1955), 58-61. Also see Patrick O'Farrell, ed.. Documents in Australian 
Catholic History. Vol. 1 (London: Geoffrey Chapman, 1969), 413. 
^ Naomi Turner, Catholics in Australia: A Social History. Vol. 1 (North 
Blackburn, Victoria: Collins Dove, 1992), 132. Also see Sisters of St Joseph, 
eds.. Constitutions Traditions and Practices (North Sydney, Sisters of St 
Joseph, 1986), 19. 
^ Robert Goodman, "History of Education in Australia," Lecture Notes, 
External Studies Department, University of Queensland, ca 1960s. 
establishing the Catholic system of education as part of the national system.'" As 
a consequence of the work in isolated areas, the Order took on the responsibility 
of drawing together Catholic communities around these schools even before 
parishes were formed or priests became resident. 
In her work for the poor, Mary MacKillop had to battle on two fronts -
against the English political structures of the Colony and against the mindset of 
some of the Irish hierarchy of the Church." As a colonial woman, she needed all 
her inner strength to rebuff clerical attempts to take over her congregation.'^ The 
quality of her religious leadership explains much of the success of this Australian 
Order. Having gained a broad view and personal experience of these Australian 
conditions, Mary MacKillop was able to train the first generation of Sisters in a 
style of teaching and holiness adapted to the robust colonial life.'^ 
What makes Mary MacKillop prominent as a Christian saint are not only her 
great deeds, her inventiveness, or her adaptability. Her sainthood is manifested 
through her inner-directed life of unwavering belief in a God who provides 
generously and can be trusted, and by her outer-directed life of empowering the 
'° Ronald Fogarty, Catholic Education in Australia 1806-1950. Vol. II 
(Melbourne: Melbourne University Press, 1959), 257. 
'^ Patrick O'Farrell, The Catholic church and Community: An Australian 
History. 3rd ed. (Kensington, New South Wales: NSW University Press, 
1992), 171-175. 
^^  Kathleen E. Burford/'Bathurst," chap, in Unfurrowed Fields (North Sydney: 
St Joseph's Convent, 1991), 11-24. Also "Queensland," chap, in Unfurrowed 
Fields, 25-30. And Yvonne Margaret McLay, "Epilogue," chap, in James 
Quinn: First Catholic Bishop of Brisbane (Armadale: Graphic Books, 1979), 
183-238. 
^^  Edumund Campion, Australian Catholics (Ringwood, Victoria: Viking, 1987), 
45-50. 
poor with basic education and awareness of their human dignity. For Australian 
readers all "official" saints have been imported, but now they have native-born 
Mary MacKillop.'"* She is the first to be formally recognised among the many 
unsung saints who have made their own impact - for example, Caroline Chisholm, 
Fred Hollows and others. 
The focus for this thesis, then, is the Australian sainthood of Mary MacKillop 
in religious biography. 
RATIONALE 
For many, being "saintly" is in the same category as being religious and tends 
to be out of the range of hopes and experiences of many people. When considered 
from a psychological'^ viewpoint, ultimate concern or immortality'^ implies that 
sainthood, in varying quality and degree, is the business of everyone. "Homo 
religiosus"'^ (humanity interrelated with divinity)'* deals with this impulse to 
''* William Keane, "The Cause of Mother Mary MacKillop," The Australasian 
Catholic Record. Vol. XXIX, No. 2 (April, 1952): 101-116. 
'^  For the connection between psychology and religion, see the Summary of 
"Psychological Interpretations of Religion," part II in Robert W. Capps, An 
Introduction to Psychology of Religion (Macon, Georgia, Mercer University 
Press, 1986), 90-93. 
'^  Robert Jay Lifton, The Life of the Self: Towards a New Psychology (New 
York: Simon and Schuster, 1976), 29. Also John Updike, Self-Consciousness: 
Memoirs (New York: Alfred A. Knopf, 1989), 217. 
'^  Mircea Eliade and Joseph M. Kitagawa, eds.. The Encyclopedia of Religion 
Vol. 6 (New York: Macmillan, 1986-), s.v. "Homo Religiosus," by Gregory 
D. Alles. For a discussion of the religious foundation of the human see Mircea 
Eliade, "Human Existence and Sanctified Life," chap, in The Sacred and the 
Profane (New York: Harcourt, 1959), 162-213; also John A. Saliba, 'Homo 
Religiosus' in Mircea Eliade An Anthropological Evaluation (Leiden, 
Netherlands: E. J. Brill, 1976), 62-65, 175-177. 
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soteriology through confronting the power of the Other in their lives.'^ These 
moments of mystery^" throughout life revolve around the human experience of 
this Other in Natality^' (being in touch with the source of life as gift), in 
Sexuality^^ (sensing infinite love in creating life) and in Mortality" (realising the 
meaning of life in letting go of life). 
This thesis studies each of these life forces in the biographies of Mary 
MacKillop and isolates the saintly qualities inherent in the way she addressed the 
life forces in the ordinary events of living, hi a sense, the ordinary life of 
holiness in Mary MacKillop preempts the "little way" of St Therese of Lisieux so 
prominent in the life of Mother Teresa of Calcutta^" - thus providing an attainable 
sainthood appropriate to the present age.^ ^ 
^^  See the Introduction to Donald Capps and Walter Capps, The Religious 
Personality (North Scituate, Massachusetts, Duxbury Press, 1970), 1-10. 
'^  Richard A. Hutch, "Reading Lives to Live: Mortality, Introspection, and the 
Soteriological Impulse," Biography. Vol. 17, No. 2 (1994): 125-143. Also see, 
"Popular Biography as Personal Hagiography: The Religious Study of Lives," 
Phronema. Vol. 6 (1991): 51-56, and "Mortal Body, Studying Lives: Restoring 
Eros to the Psychology of Religion," International Journal for the Psychology 
of Religion. Vol. 1, No. 4 (1991): 193-210. 
°^ Ciaran Farley, "Moments of Mystery," The Word (February, 1994): 22-23. 
'^ Hutch, "Reading Lives to Live," 121-139. 
22 Hutch, "Reading Lives to Live," 121-139. 
2^  Hutch, "Reading Lives to Live," 121-139. 
2" Cunningham, The Meaning of Saints. 72-73 citing Michael T. Kaufman, "The 
World of Mother Teresa," New York Times Magazine (December 9, 1979): 
42. 
2^  John A. Coleman/'Conclusion: After Sainthood?" chap, in John Stratton 
Hawley, Saints and Virtues (Bekeley: University of California Press, 1987), 
205. 
A saint, defined for this age, is a person so captured by a religious vision or 
view of life that "it becomes central to his or her life in a way that radically 
changes the person and leads others to glimpse the value of that vision. "^ ^ 
William James believes that the religious feelings and conduct of saints of various 
religions whether Stoics, Buddhists or Christians, are almost always 
indistinguishable. For Christians he prefers the description of sainthood as "an 
inner state which before all things is one of love and humility, of infinite 
confidence in God, and of severity for one's self, accompanied with tenderness for 
others"." 
The purpose of this thesis is to address the issue of sainthood in ordinary life 
as found in the reliquary of religious biography.^ * In doing so, it highlights the 
sainthood of Mary MacKillop embodied in the ordinary life experiences of colonial 
Australia's first founding religious leader. 
RESEARCH OBJECTIVES 
This thesis researches how the ordinary life experiences of Mary MacKillop 
embody the qualities of sainthood. To respond effectively, the thesis includes in 
its discussion questions of a biographical nature: 
26 Cunningham, The Meaning of Saints. 73. 
2^  Sainte-Beuve: Port-Royal, vol. i. pp.95 and 106, abridged, quoted in William 
James, The Varieties of Religious Experience (Glasgow: Collins, 1977 and 
1981), 258-259. 
2^  Richard A. Hutch, "Biography as a Reliquary," Soundings. Vol. 76, No. 4 
(Winter, 1993): 467-485. 
(1) How did Mary MacKillop push the edges of the Church's 
traditions, structures and mind-set in doing what any committed 
Christian would/could do, given the social and religious conditions 
of her times and the circumstances of her life? 
(2) Was she a radical, a revolutionist or a reformer, or was she 
simply an ordinary committed Christian who responded to the 
urgent religious, educational and social needs of the poor in 
colonial Australia? 
(3) What is it about the life and person of Mary MacKillop that 
marks her out as a model, mentor and saint for Australians today? 
The research analyses specific questions verifying the special religious 
qualities of freedom, generosity and fidelity Mary MacKillop's experiences of the 
sacred^^ in her life, in Natality (birth), Sexuality (creativity) and Mortality 
(death).^° These qualities of sainthood are foreshadowed in terms of the following 
string of questions arranged in clusters around her social relations and religious 
leadership. 
Her social relations: 
(1) How did Mary MacKillop bring the loving kindness of God to 
all in trouble, regardless of their religious affiliation or lack 
thereof? 
(2) What sustained Mary MacKillop in her constant concern for all 
in her care when she was under so much pressure herself for years 
on end? 
2^  Charles F. Keyes, "Introduction Charisma: From Social Life to Sacred 
Biography," chap, in Charisma and Sacred Biography, edited by Michael A. 
Williams from Journal of the American Academy of Religious Studies. Vol. 
XLVIII, Nos. 3 and 4 (1982), 1-22. Here, Keyes maintains that "the quest for 
the sacred can be assumed to be found among all peoples, past and present, in 
that humans everywhere confront irremedial suffering and irresoluble 
contradictions that arise from living as members of societies." Also Donald 
Capps and Frank E. Reynolds, The Biographical Process: Studies in the 
History and Psychology of Religion, eds. (The Hague: Mouton, 1976), 1-36. 
°^ Hutch, "Biography as a Reliquary," 467-485. 
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(3) What was the quality of Mary MacKillop's interactions with 
people of any class or station in life that earned for her the respect 
of the poor and the compassion of the rich? 
(4) How does Mary MacKillop's treatment of people who were for 
her, compare with her treatment of those against her? 
Her Religious Leadership: 
(1) In the socio-religious conditions of the times, what moved Mary 
MacKillop under the direction of Julian Tenison Woods to devote 
her life to the religious, educational and social needs of the children 
of poor families in the backblocks of city, town and country? 
(2) What was the charisma of Mary MacKillop that drew colonial 
women to join the Order - 50 within two years, 100 within five 
years, and 1,000 by the time she died? 
(3) Who helped Mary MacKillop in carrying out her role as 
founding religious leader, to struggle on, despite almost 
insurmountable odds? 
(4) On the question of government of her Religious Order, why did 
Mary MacKillop insist so strongly on central self-government over 
diocesan government by the Bishops ? 
(5) What was Mary McKillop 's specific understanding of Church 
authority that enabled her to be so justifiably forthright with Bishops 
and to appeal at least in one instance against a decision of the 
Pope? 
Summary questions about Mary MacKillop's personal life reveal the cutting 
edge of Sainthood^' - her faith, hope, love, and humility as expressed in her 
religious qualities of freedom, generosity (compassion), fidelity (faith) and 
humour: 
'^ Kenneth L. Woodward, Making Saints: How the Catholic Church Determines 
Who Become a Saint. Who Doesn't, and Why (New York: Simon and 
Schuster, 1990), 392. Also William M. Thompson, review of Making Saints: 
How the Catholic Church Determines Who Become a Saint. Who Doesn't, and 
Why by Kenneth L. Woodward, in The Catholic World. Vol. 235, No. 1406 
(March/April, 1992): 86-87. 
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(1) How did Mary MacKillop cope with some of the inhibiting 
contingencies of life? 
(2) To what degree and extent did Mary MacKillop use these 
inhibiting contingencies in her life as the means of personal 
transformation ? 
(3) Given the conflict over authority between Mary MacKillop and 
some Bishops in Australia, how is it that the Church is now 
proceeding with her beatification as Australia's first saint? 
The main objective therefore is: the synthesis of the qualities of sainthood in 
religious biography forming a trihedron of fidelity, compassion and freedom on a 
foundation of humility-humour born-of-wisdom born-of-suffering.^ ^ At the apex 
stands Mary MacKillop - an Australian saint. 
METHODOLOGY 
This thesis is set within the framework of religious biography to research the 
thesis questions. Erikson's theory of the life-cycle^^ and Hutch's theory of the 
laws of the mortal body for studying lives^ are used as the basis for analysis. 
Erikson's epigenetic principle of the "gradual unfolding of the personality 
through phase-specific psychosocial crises"^^ is applied to the life cycle in the 
2^ John Thornhill Making Australia: Exploring our National Conversation 
(Newtown, New South Wales: Millennium Books, 1992), 101. 
^^  Erik Erikson, Childhood and Society (New York: W.W.Norton, 1963 and 
1985), 247-274. Also Erik Erikson, The Life Cycle Completed: A Review 
(New York: W.W.Norton, 1982), 55-61. 
^"^ Richard A. Hutch, "Biography as a Reliquary," Soundings. Vol. 76, No. 4 
(Winter, 1993): 467-485. Also see "Reading Lives to Live: Mortality, 
Introspection, and the Soteriological Impulse," Biography. Vol. 17, No. 2 
(1994): 125-143. 
^^  Erik Erikson, Identity and the Life Cycle (New York: W.W.Norton, 1980), 
128-129. 
religious biographies of Mary MacKillop. Here, Erikson's concept of identity in 
the fifth stage of his psychosocial life-cycle theory is used. It isolates what is 
operative in the life of Mary MacKillop in establishing her own Order for the poor 
working class Catholic minority. According to Erikson, there is a corresponding 
human strength or virtue for each stage within his life cycle scheme. In applying 
this to Mary MacKillop's life journey, the human strength or virtue derived from 
this identity crisis is that of fidelity (loyalty) in confirming ideologies and 
affirming companions.^^ 
Hutch's theory of religious biography builds on the human condition of the 
two laws of the mortal body. The first law or standard, the turnover of 
generations, is the process of the passing of life from the ancestral past to the 
progeny of the future through suffering and death. In religious biography, signs of 
suffering and death throughout a life indicate the role played by Mortality in 
passing up life in order to make way for the next generation.^'' Death creates a 
need to pass up life and leads into the second law or standard, gender 
complementarity, by which life is passed on to the next generation. Through 
creative action, sexual or otherwise, women and men respond to this need by 
performing acts to pass on life. Here, Sexuality leads to Natality. In religious 
biography, signs of creativity and new birth indicate the role played by sexuality 
and natality throughout the life in passing on life to the next generation through 
^^  Erik Erikson, "Human Strength and the Cycle of Generations," chap, in 
Insight and Responsibility: Lectures on the Ethical Implications of 
Psychoanalytic Insight (New York: W.W.Norton, 1964), 111-157. 
^^  Hutch, "Biography as a Reliquary," 467-485. 
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gender complementarity.^* 
The empathic reader in religious biography comes in contact with human 
solidarity through birth and life (Natality), relationship and community (Sexuality), 
suffering and death (Mortality). In soteriological biography the reader occasionally 
senses something from beyond being offered as a gift and becomes morally 
impelled by these powerful life-changing engagements with the figure. Through 
communitas"^^ with past lives, the empathic reader of the present is offered the 
possibility of personal transformation enabled by the touchstone of the "sacred.""**^  
RESEARCH PROCEDURE 
The thesis begins with an overview of the various biographies of Mary 
MacKillop and Julian Tenison Woods and applies the religious biographical 
theories. While the subject of the thesis is Mary MacKillop, a preview of the life 
of Julian Tenison Woods is discussed in anticipation of the greater part of Mary's 
life and work. The various biographies of these two controversial figures from 
Australia's colonial past are examined, compared and contrasted, presenting the 
two figures in partnership as they initiated their shared dream. 
This preview examines both the genius and the conflicts in Julian Tenison 
Woods and the inspiration and struggles in Mary MacKillop. From this study of 
the lives of Julian Tenison Woods and Mary MacKillop, their personal 
^^  Hutch, "Biography as a Reliquary," 467-485. 
3^  Hutch, "Reading Lives to Live," 125-143. 
^^ Hutch, "Reading Lives to Live," 125-143. 
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characteristics (virtues and strengths,"*' shortcomings and fragilities"^) are 
extrapolated through religious biographical theory. Of the two religious figures 
whose biographies are discussed, Mary MacKillop is selected as having the greater 
appeal and impact on the reader through transformation. The reasons for this 
selection are presented with supporting examples from the chosen biography of the 
formative impact on the reader and transformative effect in the reader's life."*^  
The psychosocial features of Mary MacKillop's biography are examined in 
depth for their significance and importance.''" Erikson's psychosocial stage theory 
of the "eight ages""^ of the life cycle is matched against her life journey. Hutch's 
process theory of the "two laws of the mortal body""^ (generational turnover and 
gender complementarity) is applied to major experiences in her life story. The two 
theories are compared and contrasted and one is selected as being more 
appropriate for this study of lives, that is. Hutch's theory of religious biography. 
Using Hutch's theory of religious biography, the qualities of sainthood in the 
life experiences of Mary MacKillop are analysed. From this analysis 
41 Erikson, "Human Strength," 111. 
''^  Richard A. Hutch, "Mortal Body, Studying Lives: Restoring Eros to the 
Psychology of Religion," International Journal for the Psychology of Religion, 
Vol. 1 No. 4 (1991): 193-210. Also see Richard A. Hutch, "Strategic Irony 
and Lytton Strachey's Contribution to Biography," Biography, Vol. 11, No. 1 
(Winter, 1988): 1-15. 
^^ This formative effect begun in my youth continues now at a deeper level of 
transformation of self Also see Hutch, "Mortal Body, Studying Lives," 
193-210. 
"^Cunningham, The Meaning of Saints, 71-72. 
^^ Erikson, Childhood and Society. 239-266. 
"^ ^Hutch, "Mortal Body, Studying Lives," 193-210. 
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interpretations are made on how successfully she encountered the powers of 
Natality (creation of transcendence). Sexuality (affirmation of the Other), 
Mortality (extinction of self) in her life. Major events in Mary MacKillop's life to 
be analysed for the religious qualities include the beginning of the Order at Penola 
S.A. 1866 (Sexuality), the excommunication and banishment of Mary MacKillop 
in 1871/1883 (Mortality), and the approbation of the Order's Constitutions 
1874/1888 (Natality). 
To sharpen the focus on Mary MacKillop's religious"'' qualities, freedom, 
compassion and fidelity are identified as her response to these "three faces of 
God" (Natality, Sexuality and Mortality)."* These religious qualities, according to 
the application of this theory, are verified in the range of questions on her social 
relationships and religious leadership, and re-interpreted for more in-depth 
understanding of her life and character. This re-interpretation emphasises the 
saintly quality of her life - helping to unravel the truth about her identity, using 
the empathic process."^ The psychological underpinnings (Natality, Sexuality and 
Mortality) and the qualities of sainthood (Freedom, Generosity, Fidelity) are 
synthesised to produce an account of the process of sainthood in human life. 
Through empathic reading of these biograpical events, the present generation 
is able to remain connected with the religious leader from the past. This thesis on 
sainthood in religious biography from the perspective of religious biographical 
^^  Hutch, "Mortal Body, Studying Lives," 193-210. 
^ Hutch, "Mortal Body, Studying Lives," 193-210. 
^^Hutch, "Mortal Body, Studying Lives," 193-210. 
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theory, therefore, confirms Mary MacKillop as a prominent figure in the Church's 
quest to find an Australian saint. 
STRUCTURE OF THE THESIS 
This thesis is organised into five broad sections - the focus, the overview, the 
analysis, the verification, the summary and synthesis. First, this thesis focuses on 
the Australian sainthood of Mary MacKillop in religious biography. It gives an 
in-depth presentation of the rationale, objectives, methodology, structure and 
literature involved in this biographical study and concludes with a short 
chronology of the life of Mary MacKillop. 
Second, the overview of religious biographies deals with the figure of Julian 
Tenison Woods anticipating that of Mary MacKillop. The psychosocial theory of 
Erikson's stages of life and Hutch's laws of the mortal body are applied to 
religious biographies. A comparison of the two biographical figures culminates in 
the selection of Mary MacKillop as the preferred model of sainthood. 
Third, the religious biographies of Mary MacKillop are researched to identify 
her religious qualities using the theories of religious biography in greater detail. 
These theories are critiqued and preference is accorded to Hutch's theory. His 
theory is used to distinguish the common human experiences of Natality, Sexuality 
and Mortality as the psychological underpinnings of freedom, generosity and 
fidelity, the religious qualities of Mary MacKillop. 
Fourth, the religious qualities of Mary MacKillop's life and relationships are 
verified as the saindy qualities of fidelity, freedom and compassion, re-named as 
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faith, hope and love, using clusters of questions on her social relationships, 
religious leadership and sainthood. 
Finally, the thesis is summarised and conclusions are drawn. It is completed 
with a synthesis of the qualities of sainthood and the religious processes arising out 
of the laws of the mortal body. Implications and recommendations for further 
study on Australian spirituality emerge out of this biographical study of Australian 
sainthood. 
LITERATURE OVERVIEW 
The biographical literature on the life of Mary MacKillop includes an account 
of the early life and letters by a Sister of St Joseph (1916) and two historical 
biographies written by George O'Neill SJ (1931) and Osmund Thorpe CP (1957). 
A second completely revised edition of the latter with a preface by Evelyn 
Pickering RSJ was publised in 1980. Most recently, Thorpe's third edition, revised 
with endnotes, was published in 1994. 
Different works written from various biographical viewpoints include the 
popular biography by William Modystack SJ (1982), and a major work on the 
spirituality and charisms of Mary MacKillop by Daniel Lynne CP (1983). The 
recent Lyne publication (1994) is a reflective conversation with Mary MacKillop 
from an Australian background. Besides these religious biographies, various 
biographical histories of the Order have been published during the last decade by 
Anne Marie Power RSJ (1983), Marie Therese Foale RSJ (1989), Kathleen 
Burford RSJ (1991), and Joan Ryan RSJ (1992). 
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As well as these writings on Mary MacKillop and the Centralised Order, other 
works about Julian Tenison Woods and the Federation (Diocesan) Josephites have 
been published. Among these writers, George O'Neill SJ, Fr Tom Boland, Isabel 
Hepburn RSJ, Anne Player RSJ, Margaret Press RSJ, and Jan Tranter RSJ are 
prominent. Their writings also relate to the life and work of Mary MacKillop. 
To verify the saintliness of Mary MacKillop's life, Vatican officials required a 
definitive study of her life and her writings as part of the beatification process. 
For this purpose all archival material and major biographies were thoroughly 
examined by Paul Gardiner SJ to gain the clearest possible insight into every 
aspect of the life and holiness of Mary MacKillop. Consequently, after years of 
research, the fully annotated official Positio was eventually produced in 1989, and 
a biography for the ordinary reader followed in 1993. 
In all these religious biographies, personal writings are 
drawn upon for the life details of Mary MacKillop and Julian Tenison Woods. 
Letters, diaries, memoirs and other documents often confirm the accuracy or 
otherwise of biographical interpretations. In turn, the historical biographies 
supplement the political and social background to the lives, making the 
hagiographic underpinnings of each whole life feasible as a personal option for 
faith in contemporary society. 
If all the publications on the life of Mary MacKillop were placed on a 
continuum from humanity (weaknesses and strengths) to sainthood (heroic virtue), 
16 
Thorpe's first edition in 1957 would stand at the centre.^ In this edition the real 
truth about accusations of alcoholism and financial irresponsibility against Mary 
became clear and she was completely exonerated. In publications earlier than the 
document findings of 1951, the questionable topics were either omitted or resolved 
according to existing records. However, biographies published later than 1951, 
portray confidence in Mary's innocence, especially in the Positio. in which Mary 
is declared completely free of blame. 
To the far left of the continuum, Foale's traditional historical publication and 
Burford's contemporary oral history show the subject as a human being with 
weaknesses like those of the rest of humankind. To these authors, such weaknesses 
do not detract from the saintliness of the person but rather point to the attainability 
of holiness - within reach of ordinary people. These biographers humanise the 
figure and are not afraid to acknowledge the failings they find in the subject. More 
than Burford, Foale unsheaths the cutting edge of holiness (her subject did not 
become a slave to her weaknesses; rather, she accepted them, lived with them and 
bore them for God and for others). Unlike these biographies which tell of her 
specific human strengths and weaknesses, my analytical biography differs in that it 
responds to the human processes common to everyone's life. 
To the far right of the continuum, O'Neill, Modystack, Lyne, Ryan and 
Gardiner concentrate on the deifying qualities of the subject more than any of the 
other biographers. These biographers over-emphasise the saindiness of the subject 
°^ J.J.McGovern, "Mary MacKillop: A New Biography," review of Mary 
MacKillop: The Life of Mother Mary of the Cross. Foundress of the Sisters of 
St Joseph of the Sacred Heart by Osmund Thorpe, in The Australasian Catholic 
Record, Vol. XXXV, No. 3 (July, 1958): 250-253. 
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to the detriment of her humanity. On one hand, these biographers dehumanise the 
subject, making her less accessible to ordinary people by highlighting her saindy 
qualities. But on the other hand, these biographers show how their subject lived a 
saindy life in the midst of her human condition. Saindiness for them, too, is found 
in the ordinary experiences of life. Gardiner, more than Lyne, details the 
responses Mary made to the human condition within herself and others. For both 
biographers, her holiness is embedded in her humanity, but she is portrayed 
without blemish. While these biographies highlight the saintly qualities of Mary 
MacKillop, they contrast with mine which emphasises the processes of coming to 
sainthood rather than the heroic virtues themselves. 
Each of the publications mentioned has a specific usefulness; but because of 
their differing value as biographical texts, some are more useful than others in 
studying the life of a saint. With so much research already carried out on Mary 
MacKillop's life-story, historical background and spirituality, there is a wealth of 
information in support of my different approach to her life. In contrast to the other 
biographies, mine presents a study of the psychological underpinnings of human 
experience as the basis for the sainthood of Mary MacKillop. From this stance, the 
focus on humanity (strengths and weaknesses) merges into an attainable sainthood 
(heroic virtue). 
In short, this thesis is the biographical study of the human process of 
becoming a saint, with Mary MacKillop as the exemplary model of Australian 
sainthood. The following short chronology sets the scene. 
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SHORT CHRONOLOGY OF THE LIFE OF MARY MACKILLOP'' 
1812 Birth of Mary's Father, Alexander MacKillop, in ScoUand 
1816 Birth of Mary's Mother, Flora McDonald, also in Scodand 
1825 Alexander enters Scots College, Rome, to study for the priesthood; 
but leaves six years later before ordination 
1835 The MacKillops arrive in Sydney, Australia 
1840 The McDonalds arrive in Melbourne, Australia 
1840 Marriage of Alexander and Flora in Melbourne 
1841 Flora wears a relic of the true Cross during pregnancy 
1842 Mary MacKillop was born on January 15 in Fitzroy, near Melbourne, 
the eldest of eight children 
1858 Mary begins work as a shop assistant with Sands and Kenny 
1860 Mary begins employment as a governess at Penola Station South 
Australia, where she first meets Father Julian Woods 
1863 Appointed to a denominational school in Portland, Victoria 
1864 Opens her own School for Young Ladies at Portland 
1866 Mary and her sisters, Annie and Lexie, open a stable school at 
Penola, South Australia, under Fr Woods' direction. 
1867 Father Julian draws up first Rule of the Order 
1867 August 15: Mary takes vows 
1868 Dr Shell approves the Rule 
1868 December 19: Death of Mary's father, Alexander, in Victoria 
1869 Sister Mary takes final Vows and leaves for Queensland 
1871 February 2: For Fr Woods as Director of Education in the Adelaide 
Diocese, trouble connected with government aid for schools 
^^  William Modystack, Mary MacKillop: A Woman Before Her Time (Adelaide: 
Rigby, 1882), 271-279. 
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1871 September 22: Bishop Shell excommunicates Mary and 47 Sisters 
expelled from the Adelaide Convents 
1872 February 23 Excommunication is lifted 
1874 April 21: Rome. Mary receives revised Constitutions 
1875 October: Free, compulsory education becomes law in SA 
1875 December: In Bathurst, a separate Diocesan Order begins with Bishop 
M Quinn and two of Mary's Sisters. 
1879 March: Withdrawal of Sisters from Queensland begun. 
1880 Education Act in NSW abolishes State Aid as from 1882 
1880 Foundations made in Sydney Archdiocese and Armidale Diocese 
1883 November: First New Zealand foundation at Temuka 
1883 November 17: Mother Mary deposed by Bishop Reynolds 
1885 October: Mother Bernard appointed as Mother General 
1886 May 30: Mary's Mother, Flora, drowned off NSW coast 
1887 Sisters arrive in Western Australia 
1888 July 25: Degree - Regular Congregation with Mother House in 
Sydney made distinct from Diocesan Congregations 
1889 October 7: Death of Fr Woods in Sydney 
1889 First foundation in Victoria at Numurkah 
1891 December: Mary seriously ill in Melbourne 
1899 January 10: Mother Mary elected General, 28 votes to 2 
1900 Return to Queensland. Rockhampton Diocese at Clermont 
1901 February: Mary has first issue of the Garland of St Joseph 
1902 May 11: Mary suffers a stroke in NZ 
1903 June 15: Mary presents her "Life of Fr Woods" for approval 
1909 Death of Mother Mary MacKillop in Sydney. 
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CHAPTER II 
OVERVIEW OF RELIGIOUS BIOGRAPHY 
Mary MacKillop's life work is closely intertwined with that of Julian Tenison 
Woods. During the late 1850s and the early 1860s, Julian saw the urgent need for 
a Catholic style of education in his far-flung parish. Poverty and isolation 
prevented most of the workers' families from gaining even an elementary 
education of any kind, let alone any knowledge of their religion. This situation 
formed the basis of Julian's dream of providing a Catholic style of education for 
families who had no access to either religion or education. His dream was to 
impart a knowledge of religion and at the same time to provide a basic education 
for life. 
During the same period, Mary, then a young woman, was teaching in the 
same geographical area. She was experiencing a growing desire to spend her life 
for God, helping families in need. Her meeting with Fr Julian the Parish Priest, 
was inevitable. Julian had vision and knowledge. Mary had the desire to serve and 
teaching skills. When the two came together, the idea of the Order was born. For 
this reason, the religious biographies of Julian Tenison Woods form the backdrop 
of the life of Mary MacKillop. Julian's life anticipates Mary's. He set her in the 
direction she followed for the rest of her life's journey. In this overview, the 
religious biographies of Julian Tenison Woods, in anticipation of the life-writings 
of Mary MacKillop, are investigated for their bearing and impact on her life. 
RELIGIOUS BIOGRAPHIES OF JULIAN TENISON WOODS 
AND MARY MACKILLOP 
The separate biographies of Mary MacKillop the Foundress, and Julian 
Tenison Woods the Founder, span the twentieth century. It is interesting to 
compare the hagiographical aspects of the earlier biographies with the later, 
historically more accurate, biographies.' The earlier but very comprehensive 
biographies of Julian Tenison Woods^ and Mary MacKillop^ include instances of 
hagiography tending towards the miraculous." 
These instances often conclude with a remark about their being merely 
legendary. Also, to paint a clearer picture of the state of these biographies, the 
historical references might be described as "relatively accurate" according to the 
information either available or publishable at the time. With each successive 
biography, more archival material has been unearthed and further corrections 
made. 
' See graph Appendix A for Mary MacKillop's biographers only. 
2 George O'Neill, Life of the Reverend Julian Edmund Tenison Woods 
(1832-1889) (Sydney: Pellegrini, 1929). 
3 A Sister of St Joseph (Sr Chanel O'Loughlin), Life and Letters of Mother 
Mary Foundress of the Sisterhood of St Joseph of the Sacred Heart 
(Westmead, Sydney: Boys' Industrial Home, 1916). Also George O'Neill, Life 
of Mother Marv of the Cross (MacKillop) (1842-1909) Foundress of the 
(Australian) Sisters of St Joseph (Sydney: Pellegrini, 1931). 
'^ For example, apparitions and foretelling events. 
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Later attempts at life-story writing about Julian' and Mary,^ closely present 
the two characters as humanly as possible, with no attempt to make Mary out to 
be a saint or to gloss over Julian's obvious shortcomings. Mary's character is 
portrayed as intelligent, perceptive, highly-sensitive and practical; Julian is 
depicted as multi-gifted, ostentatious, hard-working and idealistic. The life of 
Mary MacKillop in the Positio^ represents a full examination of her life, her 
character and her virtues, to present her worth as a possible canonised saint of the 
Church. Gardiner's 1993 publication* of the biography explains fully for the 
ordinary reader, the real state of affairs. 
Intrinsic to the most accurate understanding of these two religious leaders, is 
the great volume of letters^ each wrote during their respective life-times. The 
great wonder is that these letters had been preserved over many tumultuous years 
of being shifted from place to place and being kept in little cottages or makeshift 
tents as the Order expanded and followed the miners, farmers and graziers from 
' Margaret Press, Julian Tenison Woods Studies in the Christian Movement 
Series, No. 5 (Sydney: Catholic Theological Faculty, 1979). 
^ Marie Therese Foale, The Josephite Story: The Sisters of St Joseph: Their 
Foundation and Early History 1866-93 (Sydney: Sisters of St Joseph, 1989). 
Also Kathleeen E. Burford, Unfurrowed Fields: A Josephite Story NSW 1872-
1972 (North Sydney: St Joseph's Convent, 1991). 
''Paul Gardiner, Positio: Congregation For The Causes of the Saints Prot. N. 
704 Sydney Cause of Canonisation of the Servant of God Mary of the Cross 
MacKillop (1842-1909). 3 Vols. Rome, 1989. 
^Paul Gardiner, An Extraordinary Australian: Mary MacKillop (New Town, 
New South Wales: E. J. Dwyer, David Ell Press, 1993). 
^ See Archives, Mary MacKillop Place, North Sydney, for copies of letters of 
both Julian Tenison Woods and Mary MacKillop. 
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town to town across the land. Other materials of immeasurable value include the 
diaries, memoirs, retreat notes and writings on the Rule'°. 
Because of the nature of the work of Mary and Julian, much of the historical 
information can be cross-checked with official documents and records in archives 
around Australia and in New Zealand, England, Scodand, Ireland, Rome" and 
other parts of Europe. As well as these letters and records, the testimony of 
witnesses'^ is another vital source of comparative information for character 
assessment.'^ 
PARTNERSHIP 
The lives of Mary Mackillop and Julian Tenison Woods stretched over the 
second half of the nineteenth century.'" Mary, a teacher par excellence and 
foundress of a Religious Order, and Julian, the founder, missionary and scientist, 
worked tirelessly for their Church and country. Their lives were spent mosdy in 
the Australian colonies, as they initiated together what became an effective system 
of Catholic Education and care for the poor throughout Australia and New 
10 See Archives, Mary MacKillop Place, North Sydney. 
" Amazingly, in an old disused vault in the Vatican, the correspondence 
between Mary MacKillop and the clergy dating back to the beginnings of the 
Order, was uncovered nearly a century after the letters had been written. 
2^ As part of the process of canonisation. See Archives, Mary MacKillop Place, 
North Sydney. 
^^  Fortunately for accuracy in biography, and more especially for the cause of 
canonisation of Mary MacKillop as a saint, key witnesses had been solemnly 
interviewed under oath early this century before their deaths. 
*^ Julian Tenison Woods 1832-1889, Mary MacKillop 1842-1909. 
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Zealand. They accomplished this achievement by establishing a Religious Order of 
women called the Sisters of St Joseph. Their memory has been enshrined in such 
reliquaries as letters, biographies and other records, as well as in the living 
reliquaries of the lives of their devoted followers. 
As religious leaders in colonial Australia, they took on the qualities of the 
traditional Australian "bushy" - with inventiveness, initiative, tenacity and 
determination in the face of insurmountable opposition, and with a sense of justice 
for the underdog and an optimistic attitude of "It'll be right, mate". How the two 
characters expressed these qualities in their lives compares in some respects, but 
can be strikingly contrasted in others. Julian, in his overflowing zeal, tended to be 
flamboyant, impetuous and over-committed. Mary, on the other hand, being more 
reflective and discerning perhaps, responded to the needs of the situation in a 
balanced and more appropriate manner. In this initial partnership, Julian could be 
described as the visionary and inspirer, and Mary the planner and pragmatist. 
Conversely, Julian's physical output in his missionary and scientific field-work 
was colossal," while Mary's educational vision and thrust for future-generation 
Australians proved to be well ahead of her time.'^ 
With Julian as the instigator, Mary's life work was the setting up of one large 
Religious Congregation of women who would devote themselves to teaching the 
children of poor families and caring for orphans, the elderly or the destitute, and 
the sick. Together, Julian and Mary founded the centralised Australian and New 
'^  See O'Neill, Julian E. T. Woods, 399-406 for the 155 articles for journals, 
news papers, etc. 
*^  Note the name of the monograph in William Modystack, Marv MacKillop: A 
Woman Before Her Time (Adelaide: Rigby, 1982). 
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Zealand Teaching Order. Later, without her direct help, Julian was involved in 
founding separate autonomous diocesan Teaching Orders.'^ Working initially with 
Mary, Julian's life work consisted of founding various smaller Religious 
Congregations'* for women who would devote themselves mainly to teaching, 
and or mainly to lives of prayer. 
As well as all these foundations, Julian travelled many miles on missionary 
journeys throughout the Australian colonies. In addition, he spent years travelling 
throughout Australia and South-East Asia, including China, Japan and Malaysia, 
doing geological and botanical research, and writing many important papers for 
publication in British scientific journals of note.'^ Mary spent months travelling 
through Europe and the British Isles examining the various Religious Orders and 
Catholic Schools and devising her own educational system to suit the Australian 
conditions and needs. As a result, Mary's system of Religion and Education has 
had a unique impact on the survival of Catholicism in colonial Australia.^" 
During the early years of the MacKillop-Woods relationship, a very strong 
bond developed between them. This close friendship between the two founding 
religious leaders dates back to their first meetings, conversations and sharing of 
'^  Today, members of all Orders of Josephites whether centralised or diocesan, 
regard Julian and Mary as both founder and foundress, as indeed they were 
from the very beginning. 
'* For Orders for men and women founded by Julian see T P Boland, Quiet 
Women (Deception Bay, Queensland: Refulgence, ca. 1974), 150-166. 
'^ These journal publications still have relevance, more than a century later. 
2° Walter McEntee, "The Sisters of St Joseph of the Sacred Heart in Queensland 
1869-1980," (B.A., University of Queensland, 1978) Unpublished Microfiche, 
3-4. 
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their hopes and ideals. Evidence of their mutual care and admiration of each other 
is found in their early letters. On Julian's side, his obvious regard for Mary may 
be deduced from the frequency of his letters to her.^' On Mary's side, she signs 
her letters to him in affectionate terms, perhaps with the hope that he would 
answer her letters more prompdy.^ ^ 
The story of Julian and Mary as a mutually supportive partnership, ended 
fairly early in the initial establishment of the Order. The two main reasons for the 
breakdown in the relationship were that their views on how the Order was to keep 
the vow of poverty differed," and later they disagreed about central government 
of the Order, as opposed to diocesan control by the Bishops.^ " There were 
misunderstandings caused by having to communicate over long distances by mail, 
and, when letters did finally arrive, misinterpretation of the written word. All this 
-' See Mary and Julian: Their Letters 1862-1868 (North Sydney: The Generalate 
Sisters of St. Joseph of the Sacred Heart, 1989), 2 passim. He wrote usually a 
letter each month when not travelling and signing himself "Your sincere 
friend" or "Yours most affectionately" although this latter could be normal 
convention. On the contrary, see pages 57-69: a total of nine letters in May, 
1867, writing as co-founder signing himself "Yours faithfully". 
22 Mary and Julian: Their Letters 1862-1868, 4. Many of Mary's letters to 
Julian were lost. However, Julian says in a letter to Mary "...You must not 
expect me always to answer your notes as soon as I do this..." 
2^  Mary appealed against, but then accepted the final decision of Rome on the 
matter. See Sisters of St Joseph, eds. Constitutions of the Sisters of St Joseph 
of the Most Sacred Heart of Jesus. Sisters of St Joseph, 1874 and 1986. And 
Sisters of St Joseph, eds. Companion to the Constitutions. Sisters of St Joseph, 
1988. 
2"* Julian tried to induce some Queensland Sisters to leave Mary's Order and join 
Bishop Quinn. See George O'Neill, Life of Mother Mary of the Cross^267-271 
letter from Mary to the Queensland Provincial, 13th December, 1878. Also see 
Mary MacKillop, Mother Mary's Account of the History of the Congregation 
(1866-1900). North Sydney: The Generalate. Sisters of St. Joseph of the 
Sacred Heart. 
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caused real heartache and concern for both Julain and Mary as well as for her 
Order of Sisters as it struggled to survive during the first few decades of its 
existence. 
The comparison of Mary MacMillop and Julian Tenison Woods continues in 
the light of religious biographical theory. 
BRIEF OVERVIEW OF RELIGIOUS BIOGRAPHICAL THEORIES 
Two theories of Religious Biography are briefly presented: Erik Erikson's 
eight stages of the life cycle^' and Richard Hutch's two laws of the mortal 
body.^ *' Later, the religious biographies of Mary MacKillop and Julian Tenison 
Woods are studied in the light of these two religious biographical theories, 
Erikson's psychosocial stages, and the two principles 
of life articulated by Hutch. The similarities and differences of the theories are 
noteworthy. 
In the study of religious biography, Erikson's theory emphasises the 
psychosocial aspects of human personality development, but Hutch's theory 
emphasises its psychological aspects. Erikson takes the social environment as the 
major impact at various life stages, while Hutch selects the inner psychological 
configuration of two standards in life, the turnover of generations and gender 
complementarity. Erikson emphasises the impact of the cultural control of lives on 
2^  Erik Erikson, "Eight Ages of Man," chap, in Childhood and Society (New 
York: W.W.Norton, 1963), 247-274. 
2^  Richard Hutch, "Mortal Body, Studying Lives: Restoring Eros to the 
Psychology of Religion," International Journal for the Psychology of Religion, 
Vol. 1, No. 4 (1991): 193-210 
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the stages of life, but Hutch emphasises the biological forces of the body (Natality, 
Sexuality, Mortality) throughout life's journey. 
Mortality, for Erikson, is a once-in-a-life-time event at the end of the eight 
stages of life, while Hutch sees Mortality (endings) as being present throughout the 
life as a power to be continually faced in reckoning with the two laws of the 
mortal body. Similarly with Natality. Erikson see it as the beginning of the first 
stage, but for Hutch, Natality (beginnings) is experienced all through the life 
journey. Sexuality (creative acts) is seen by both as operating throughout life, but 
in different ways. For Erikson, Sexuality is intrinsic to the development of the 
individual within the social environment. For Hutch, Sexuality is regarded as a 
life force to be reckoned with as an encounter with power within one's self 
According to Hutch's theory "biosographos"" the life as lived "bios" (biology of 
religion) is more prominent, whereas in Erikson's theory the life as written 
"graphos" (culture of religion) is emphasised. 
The religious biographical theories of both Erikson and Hutch are used in the 
overview of the religious biographies of the two figures under study to obtain a 
broad sketch of their religious qualities.^ * Erikson refers to these religious 
qualities in the individual as inherent strengths, but for Hutch, these religious 
2"^  "Biosographos" was accidentally coined by the present author and recognised 
by Hutch as a new expression for his "bios/graphos" theory. The new term, 
biosographos, expresses Hutch's theory of religious biography very concisely, 
and will be used in this context throughout the present study. Note the use of 
the biographical term "biosographos" pronounced "bio-so-graphos" with the 
emphasis on the "bios" the life itself, rather than the "graphos" the life-writing. 
See chapter 1 above pp. 4-6, nn. tS^t^ for definition of "religious." 
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qualities are the result of the response to Natality, Sexuality and Mortal ity. ^ ^ 
Theory of the eight stages 
The study of these two characters on a broader base and from a psychosocial 
point of view, using Erikson's eight stages of the life cycle contributes a valuable 
perspective. Both Mary and Julian can be placed firmly in the stage of 
"identity/identity diffusion."^° It is quite obvious that these two leaders were 
determined to give the poor a place in the then repressed, struggling Church and 
in the rugged, developing Australian society. In the process of helping a whole 
class of people forge an identity within Church and society, Julian and Mary were 
inadvertandy, yet very direcdy, forging individual identities for themselves in this 
same Church and society. 
On examination of the two lives, all the stages can be detected in varying 
degrees and intensities. In their childhood years one can detect instances of the 
initial stages of "trust/mistrust," "autonomy/shame," "initiative/guilt" and 
"industry/inferiority"^' as operating in their lives. The other stages of 
"intimacy/isolation," "generativity/stagnation" and " integr ity/despair "^ ^ operated 
in their later lives. 
2^  Richard A. Hutch, "Biography as a Reliquary," Soundings. Vol. 76, No. 4 
(Winter, 1993): 467-485. 
°^ Erik H. Erikson, Dimensions of a New Identity (New York: W.W.Norton, 
1974), 27. 
'^ Erik H. Erikson, Identity and the Life Cycle. 2nd ed. (New York: 
W.W.Norton, 1980), 129. 
2^ Erik H. Erikson, The Life Cycle Completed: A Review (New York: 
W.W.Norton, 1982), 56-57. 
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Theory of the two laws 
No-one can escape the impact of three basic elements in all human existence: 
Natality, Sexuality and Mortality. In dealing with these three life-forces people 
express their innate religious nature. In relation to the study of religious 
biography, Hutch's laws of the mortal body play a vital part in the examination of 
lives as basically religious in nature - homo religiosus?'^ 
Mary MacKillop is a first-class example of someone who dealt with the 
negative (Mortality) in a positive way. To begin with, she named and signed 
herself "Mary of the Cross", perhaps indicating a readiness to die (Mortality) to 
self for the Other. In her life, Mary recognised and accepted the problems of the 
human condition and usually dealt directly with them. She used the challenge of 
the negative in her life to bring about an even greater positive, but at great 
personal cost to herself - the extinction of self 
Julian, in contrast, tended to proceed regardless of a looming problem, 
perhaps hoping it would resolve itself or disappear. Nevertheless, like it or not, 
Julian had to face these problems of the human condition, even if more reluctantly 
and less positively than Mary. It cannot be denied that there was much dying 
(Mortality) to self for Julian in the process of coping with the crises that 
surrounded him. 
For both Mary and Julian, because of their dying to self (Mortality), they 
were able to pass up life (generational turnover) in order to pass life on to a new 
generation of Australian Catholics. It was through the love and compassion of 
^^  See glossary p. vii and chapter I above p. 4, n. ^ . Also Hutch, "Biography 
as a Reliquary," 467-485. 
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their creative work (Sexuality) that each was able to complement the other in their 
calling. In their respective living of the Religious Vows and in their affirmation of 
one another and of their followers, Mary and Julian together made it possible for 
their values and ideals to be passed on (gender complementarity). Hence came the 
new birth (Natality) of a whole generation of Catholics, with the acceptance by 
Rome of their Order of Sisters for the Church and society. 
It is in the "bios" by means of the "graphos" of the lives of Mary MacKillop 
and Julian Tenison Woods, that we are able to uncover the religious process of 
Natality, Sexuality and Mortality in their lives, and how they consistently dealt 
with these three faces of God in themselves and in their relationships with others. 
It is through these three faces of God^ " (Natality, Sexuality, Mortality) that the 
two standards of generational turnover and gender complementarity in relation to 
the needs/acts complex '^ were operative in the life of both in ways that were 
specifically characteristic of each. 
RELIGIOUS BIOGRAPHY OF JULIAN TENISON WOODS 
This section deals with the life of Julian Woods, which foreshadows that of 
Mary MacKillop in its goals and mission. The aspects of his life covered here 
begin with significant dates to give a brief overview of the direction of his life and 
to establish the setting of his life in time, place and culture. To highlight stages of 
the life itself "bios," two summaries expand his early family life and focus on 
34 Hutch, "Biography as a Reliquary," 467-485. 
^^  See the glossary above p. vii. Also see Richard A. Hutch, "Reading Lives to 
Live: Mortality, Introspection, and the Soteriological Impulse," Biography, 
Vol. 17, No. 2 (1994): 125-143. 
32 
events from his adult life. Erikson's theory of the life cycle and Hutch's two laws 
of the life course are applied to Julian's life as lived, to determine the religious 
nature of the way he lived, and thus to gain some insight into the real person of 
Julian Tenison Woods. Next, the critique of two biographies emphasises the 
life-writing (graphos) for the purpose of drawing accurate conclusions about his 
life and to enable empathic participation in his life story. A short chronology 
follows the four main questions for discussion: 
(1) How do the biographers compare and contrast in the 
life-presentation of Julian Woods? 
(2) What constitutes this individual's "religious" nature? 
(3) How is this defined and made available to others as a personal 
option for faith in contemporary society? 
(4) What influence and impact does Julian Tenison Woods' life have on 
the life of Mary MacKillop ? 
Chronology of the Life of Julian Tenison Woods 
1788 Birth of James Woods, Ireland, Catholic 
1801? Birth of Henrietta Tenison, Ireland, Anglican 
1819 Marriage of James and Henrietta, London 
1832 November 15: Birth of Julian Tenison Woods, London, one of eight 
children, three died 
1847 Death of Mother, Henrietta 
1848 "Conversion" - First Communion, Confirmation 
1851 December Death of Julian's Father, James 
1848 - 1853 Earning a living with "The Times" newspaper Interest in 
Religious Life, Passionists, Marists 
1853 - 1857 From Europe to Australia, Ordination in Adelaide 
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1857 - 1862 Parish Priest, South East SA, 22 000 sq miles 
1862 - 1866 Meeting Mary MacKillop, School at Penola, SA 
1867 Director of Catholic Education SA and Srs of St Joseph 
1868 - 1870 Development of Catholic Education SA Growth of the Institute 
of St Joseph, SA, QLD 
1871 - 1872 Problems for the Catholic School System SA Suppression of the 
Institute of St Joseph SA 
1872 - 1876 Missionary work continued - Tasmania Decline of the 
Julian-Mary Partnership Adoration Sisters, Brisbane 
(Boland:Undated p49) 
1877 - 1882 Perthville,and other Diocesan Foundations New Zealand 
Scientific Journeys NSW (O'Neill: 1929 pp333ff) 
1883 - 1887 East Asia, Malaysia, China, Japan, Northern Australia 
1887 - 1889 Last illness, Julian returns to Sydney 
1887 November 16: Special letter to Mary MacKillop 
1889 August 25: Last interview with Mary MacKillop, 
1889 October 7: Death of Father Julian Tenison Woods 
Early Years of Julian Tenison Woods 
The early religious development of Julian was a mixture of Anglicanism 
from his mother's side, and non-practising Catholicism on the part of his father. 
Living in England before Catholic emancipation at the beginning of the nineteenth 
century, Julian's father had to choose between his religion and keeping his position 
at the Bar.^ ^ The conflicting religious adherence in the home may have been the 
cause of Julian's confusion about religion. This confusion abated on the occasion 
^^  Before Catholic emancipation in England, Catholics were not permitted to 
hold public office or legal positions. See O'Neill, Julian E. T. Woods. 4. 
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of an intense experience of his Catholic Faith when he made his First Communion 
and was Confirmed in his adolescent years." 
This aspect of his life can be measured against the identity stage^* in 
Erikson's stages of the life cycle. After a childhood of religious uncertainty Julian 
had found his religious identity and lived his faith with grateful enthusiasm for the 
rest of his life. Mainly from his parents, Julian received during his youth a broad 
education in literature, history, natural science, art, music, languages and oratory. 
But he also experienced a variety of schools. Later, as he fervendy delved into 
religion, he was supported by famous theologians and spiritual directors such as 
Father Faber, John Henry Newman, Peter Julian Eymard and the Cure of Ars 
(John Vianney).^^ 
Adult Years of Julian Tenison Woods 
As an adult, Julian's militant Catholicism was mixed with a staunch 
English/Irish character and Protestant background."° This could have accounted 
for much of his apparent inability to "get along with" his Irish/Australian Catholic 
priestly brethren."' He brought trouble upon himself through his impractical 
3^  Boland, Ouiet Women. 104-115. 
^^  Erikson, Identity and the Life Cycle. Appendix, workshop. 
^^  Boland, Ouiet Women. 119-142. During these years of young adulthood, 
Julian's experiments with Religious Life prepared him for the Religious Orders 
he was to found later in Australia. Also see O'Neill, Julian E. T. Woods, 
52-77. 
^ O'Neill, Julian E. T. Woods. 1-9. 
^^  O'Neill, Julian E. T. Woods. 230-238. 
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idealism, his imprudence and his fierce desire to spread the faith, come what may. 
As a result, Julian tended to "go it alone". Perhaps, he tried to cope with the 
unfortunate situation in which he found himself, by huge missionary endeavours, 
scientific journeys, and producing a great number of scientific writings as a result. 
Perhaps his founding of various Religious Orders of women and men for 
Australia, and his publishing of numerous scientific writings were his ways of 
maintaining a connectedness with Church and society. 
In these ways, Julian was able to pass on his lively faith and the incredible 
knowledge which he had come to treasure and appreciate so much. In the process, 
he was employing his deepest energy centre - his creative power in his immense 
productivity (Natality), and his intense creativity (Sexuality), but also his great 
struggle in the face of failures and hurts (Mortality). Julian responded to the two 
principles of the mortal body as well as he could. Generational turnover 
(ancestry/progeny) and gender complementarity (culture/religion) are operative in 
his life. Thus, Julian's "religious" nature in coping with the three faces of God, 
expresses itself so productively and creatively that this aspect of his life constitutes 
a possible option for faith today. 
RELIGIOUS BIOGRAPHIES OF JULIAN TENISON WOODS 
Biographies of Father Julian Woods are almost as numerous as those of 
Mother Mary MacKillop. O'Neill's biography of Julian Tenison Woods"^  is in 
the same style as his biography of Mary MacKillop. The Woods biography is an 
2^ O'Neill published his Julian E. T. Woods in 1929 and his Mother Marv of the 
Cross (MacKillop) two years later in 1931. 
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historical record of all that transpired in the life of Julian and his close associate 
Mary MacKillop. O'Neill succeeds in presenting both sides of the partnership by 
using direct quotations from Julian's Memoirs"^ and Mary's Letters."" 
On the issue of truth, the biographer has this to say in describing four kinds 
of biographies."' 
(There are) those that intend to be wholly truthful, but, 
owing to some mental idiosyncrasy, miss that aim and 
produce, in fact, the Goethian mixture of romance and 
reality. It is to this last class that Father Woods' 
Memoirs belongs. He certainly intends to tell the truth, 
and, with equal certainty, he succeeds only very partially 
in this aim. 
To be fair to Julian, O'Neill may be unaware of his own bias. It is 
interesting to examine and compare Julian Tenison Woods' biographies. O'Neill 
(1929) and Boland (ca. 1974) present Julian's shortcomings in a matter-of-fact, 
straightforward way. However, Hepburn (1979), a member of the New Zealand 
Diocesan Order, has a way of phrasing the negative in a kind, excusing 
manner."^ An enlightened and objective study of Julian's life was written by 
Margaret Press in 1979. She wrote his biography with a balance of character and 
irony."^ For example. Press makes reference to some early memories in his 
'^ ^ Julian Tenison Woods, Memoirs, Fryer Library, University of Queensland. 
"" Mary MacKillop Letters Archives, Mary MacKillop Place, North Sydney. 
^^  O'Neill, Preface to Julian E. T. Woods, xii. 
''^  This style perhaps stems from her natural loyalty and admiration of the 
founder of her Order. See Hepburn, Introduction to No Ordinary Man. 9-11. 
"•^  For the function of irony in biography see Richard A. Hutch, "Strategic Irony 
and Lytton Strachey's Contribution to Biography," Biography.Vol. 11, No. 1 
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Memoirs"* about an unlikely story he had heard as a child. She comments that 
these had been recorded in the Memoirs as if they were historical facts. The 
biographer then draws the possible inference that Julian showed evidence of his 
strong credulity and gullibility even from his earliest years, as his later 
experiences in Adelaide with the two "visionaries" were to prove all too 
clearly."^ 
Press also regards Julian as "looking through rose-coloured glasses"'" when 
describing his time in the austere novitiate for religious life with the Passionist 
Order in England. Because of his nostalgia for the strict Religious Life, he was 
uncritical of the prolonged noise and dissipation which had created an atmosphere 
totally non-conducive to prayer and reflection during his time there." 
Throughout the book, the biographer presents Father Julian Tenison Woods in 
two lights. She describes his character, and adds a touch of irony to balance the 
character presentation.'^ She writes: 
These letters really touched on the heart of Julian Woods' personal 
tragedy, the seed within him which ensured both his popularity and 
his alienation; the qualities that drew people to him and the flaws 
that eventually made his enemies, created prejudices and set him at 
(Winter, 1988): 1-15. 
"^  Woods^ Memoirs, 77 quoted in Press, Julian Tenison Woods. 21-22. 
•^^ Press, Julian Tenison Woods, 21-22. 
°^ Press, Julian Tenison Woods, 32. 
'^ Julian had perhaps become sidetracked by the externals of the austere 
life-style, the means to an end, not an end in itself Press, Julian Tenison 
Woods, 30-44. 
2^ Press, Julian Tenison Woods. 118. 
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odds with anyone who tried to judge him by the only conventions 
that they knew ... Julian was a true Woods; men in his family were 
gentlemanly affable, well-spoken on a variety of subjects and at 
heart quite unfetted....people either loved them or quarrelled with 
them, sometimes both, according to their own levels of Christian 
charity, tolerance and insight into the warmth, integrity and 
generosity that belonged to the Woods' charism. 
MARY MACKILLOP AND JULIAN WOODS 
The two lives of Julian Tenison Woods and Mary MacKillop are compared 
and contrasted, incorporating the life details of each in the discussion. Two main 
questions are examined: 
(1) How do the biographers compare and contrast the way 
they treated the life-stories of Mary MacKillop and Julian 
Tenison Woods? 
(2) Is one of the individuals more impressive than the 
other as a "religious" figure? If so, how? 
The demise of the partnership of Mary and Julian rests on one central issue, 
namely, their attitude to authority. Since people's attitudes to authority seem to 
develop from their earliest years, it is advantageous to examine the early religious 
experiences and development of both individuals. Mary had been reared in faithful 
adherence to the Catholic Religion. Her parents were practising Catholics who 
stood up for ^ their Faith. One article of Faith is the Primacy of the Pope, 
successor of St Peter, as head of the Church. That is. Catholics are to reverence 
the Pope as the Vicar of Christ, and obey the Church in all matters of faith and 
moral prescriptions. Mary MacKillop grew up with this mentality, firmly believing 
that to be guided by the Pope was to be guided by Christ himself 
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Julian, on the other hand, grew up in the English Anglican tradition which 
was anti-Pope. Even when he was fully initiated into the Catholic Church in his 
middle teens and later ordained as a priest, the authority of the Pope did not seem 
have the same impact on his personal faith as it did on Mary's. Thus, when Rome 
changed the Rule from absolute poverty (owning nothing) to owning at least some 
form of abode (a style of poverty more appropriate for the Australian conditions), 
Mary accepted it totally but not until she had made a special representation to the 
Pope on the matter. Julian's response to the change in Rule by Rome, however, 
was the opposite to Mary's. He could not accept it. He believed that the God had 
guided him in the writing of the Rule for the Sisters of St Joseph. Either he did 
not regard the Pope as having jurisdiction in this area, or he did not take as 
seriously as Mary did, the authority of the Pope as God's representative in the 
government of the Church. Julian felt betrayed and deeply hurt when Mary 
accepted the change from their original idea of a radical style of the vow of 
poverty.'^ Even when he was near death, it seems that this old hurt kept the 
partnership from a complete reconciliation, even though they had maintained a 
deep regard and affection for one another all their lives. This rift in the 
partnership would have been painful for both of them. 
^^  See O'Neill, Julian E. T. Woods. 268 for letter of Mary to the Queensland 
Provincial on the subject. 
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Evaluation and Preference'" 
Of the two characters presented in these biographies, my obvious preference 
is the person of Mary MacKillop. Throughout my life, I have always admired 
Mary more than Julian. Traditionally, members of her centralised Order (and 1 am 
one of them) have always preferred Mary. In contrast, members of the diocesan 
Orders have always held Julian in very high esteem. Some years back to the 
astonishment of some members of the centralised Order, the diocesan Orders also 
claimed Mary as their foundress. When we considered it, we concluded that they 
were right. Only a small difference exists between the Orders in their spirit. 
There appears to me to be more of the austerity of Father Woods in the Diocesan 
Orders than in the centralised Order, as Mary MacKillop had tended towards a 
more commonsense approach to life. 
Now, having read Julian's biography with more objectivity, understanding 
and less personal bias, 1 have come to appreciate his personality and gifts. It is not 
so difficult for me to acknowledge the irony in the character of Mary MacKillop 
because of the objectivity of the recent publications. In contrast, it is the obvious 
irony that I have found in Julian's character that previously prevented any strong 
regard for him. One reason for this could have been that the biographers presented 
Mary in a better light than Julian. The character of Julian might have been 
difficult for a biographer to understand, to analyse and to present positively. It 
"^^  For comments on the use of one's own reactions in research see, Donald 
Capps, Walter H. Capps and M. Gerald Bradford, eds.. Encounter With 
Erikson Historical Interpretation and Religious Biography. American Academy 
of Religion Series, No. 2 (Missoula, Montana: Scholar's Press for The 
American Academy of Religion and The Institute of Religious Studies, 1977), 
350. 
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seems Mary had tackled life in a realistic and positive manner than had Julian, so 
the biographers may have reflected this in their accounts. 
This chapter concludes with my own reflection and assessment as I read 
empathically the lives of Julian Tenison Woods and Mary MacKillop. The study of 
character versus the irony in the biographical narratives balances the empathy felt 
for the individuals and produces an authentic transformation in the life of the 
reader. One question signals my response to these special individuals: to what 
extent and degree has transformation been effected in my life as a result of reading 
the biographies of Julian Tenison Woods and Mary MacKillop? 
Personal Reflection 
While Julian is very impressive as a "religious" figure whose choices offer an 
option for faith in the present era, Mary is more impressive, because of her 
ordinary practicality on the one hand and her courage and daring on the other. In 
the authoritarian, male-dominated Church of the nineteenth century, it could not be 
accepted in some quarters that a woman should not hold a position of leadership, 
independence or power. She could operate in only a subservient role in both the 
Church and society. Mary MacKillop insisted that her Order should be a centrally 
governed religious institute under only Rome, while some bishops clung to the 
right to govern and hold power over the religious orders in their areas. 
I am attracted by Mary's personal warmth, practical compassion and 
ordinariness. These qualities are the expression of the creative way she responded 
to the three faces of God in her life. Mary always acknowledged that Father Julian 
Woods was the one who had the vast, creative dream for the Australian Church 
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and Society. Julian had acknowledged that the one who was called and who was 
most gifted to bring about the birth and maturity of his tremendous vision was 
Mary MacKillop. Now, as a member of their Order, 1 acknowledge that I too am 
participating in generational turnover, through gender complementarity, for the 
cultural and religious transformation of our world. In a spirit similar to their 
"biosographos", 1 regard my life as the progeny of the creative complementarity of 
Mother Mary MacKillop and Father Julian Tenison Woods. My progeny in turn 
includes those I have nurtured to greater faith, greater hope and greater love. 
The impact on the reader of the various biographies of Mary MacKillop and 
Julian Tenison Woods is particularly important today with the impending 
beatification of Mary MacMillop as Australia's first saint. As a follower of Mary 
and Julian in the Order of the Sisters of St Joseph, my values and life choices have 
been strongly influenced by their biographies. Julian's impact on me has been 
primarily through his association with Mary MacKillop. But Mary, more 
personally, has been for me in the various contingencies of life, a model, mentor 
and friend. 
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CHAPTER 111 
ANALYSIS OF RELIGIOUS BIOGRAPHY 
The life of Mary MacKillop is examined on the same lines as the presentation 
of Julian Woods' life and personal qualities. The religious biographical theories of 
Erikson and Hutch are studied in greater detail, and Hutch's theory chosen for the 
analysis of life experience of Mary MacKillop. Religious interpretations of her life 
and character are made from the texts of her life as it was lived. This analysis by 
Hutch's theory to ascertain at greater depth the religious qualities in Mary 
MacKillop, focuses on the three events which together constitute the raison d'etre 
of Mary's life. The sacred remains of her life are enshrined in religious biography 
as a reliquary.' 
RELIGIOUS BIOGRAPHICAL THEORIES 
Two theorists in the area of religious biography most appropriate for this 
present study are Erikson and Hutch. In the formulation of biographical theory, 
Erikson takes up and extends the psychoanalytic theories of Freud.^ Hutch, on the 
' Richard A. Hutch, "Biography as a Reliquary," Soundings Vol. 76, No. 4 
(Winter, 1993): 467-485. 
2 Erik H. Erikson, "'Identity Crisis' in Perspective," chap, in Life History and 
the Historical Moment (New York: W.W.Norton, 1975), 33. Also Erik H. 
Erikson, "The First Psychoanalyst," chap, in Insight and Responsibility 
Lectures on the Ethical Implications of Psychoanalytic Insight (New York: 
W.W.Norton, 1964), 1-46. Also Erik H. Erikson, "Eight Ages of Man," chap, 
in Childhood and Society (New York: W.W.Norton, 1985), 247-274. 
other hand, while accepting the basic ideas of Freud,^ builds his theory mainly on 
the work of Murray." Erikson's "stage" approach follows the life cycle of Mary 
MacKillop as preserved in the life as written and Hutch's "laws" approach focuses 
on the life processes of Mary MacKillop as preserved in the life as lived. Both 
theorists contribute to the understanding of her life as religious. 
Psychosocial theory in religious biography 
Erikson builds his theory of the life-span on Freud's psychoanalytical work on 
the bondedness between the child, the parents and culture through instinct and the 
unconscious,' and through the subsequent psychosexual development.^ Erikson 
extended Freud's theory and created the psychosocial theory of the "eight ages of 
man".' This work contributes to a deeper understanding of the life-cycle within its 
social context, and helps the reader of biography to define and to consider the 
various psychosocial adjustments of the person throughout that life-span. Erikson's 
theory enables the reader to determine how successfully the person adjusted to the 
external demands of the various stages. 
^ Richard A. Hutch, "Reading Lives to Live: Mortality, Introspection, and the 
Soteriological Impulse," Biography,Vol. 17, No. 2 (1994), 125-143. 
"* Henry Murray, Explorations in Personality (New York: Oxford University 
Press, 1938), 604-702. 
^ Erik Erikson, Life Cycle Completed A Review (New York: W.W. Norton, 
1964), 17. 
^ Erikson, Life Cycle Completed. 27. 
^ Erikson, Childhood and Society (New York: W.W.Norton, 1963), 239-266. 
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Psychosocial development and corresponding strengths or virtues can be traced 
through the various stages of Erikson's eight ages. During the early years, the 
child faces the stages of Trust/Mistrust (hope - enduring belief in attainable wishes 
despite urges and rages),* Autonomy/Shame (will - unbroken determination to 
free choice and self-restraint despite shame and doubt),^ Initiative/Guilt (purpose -
courage to pursue valued goals uninhibited),'" and Industry/Inferiority 
(competence - confidence in completing tasks unimpaired)." 
Following the childhood stages, the main stage attributed to adolescence is that 
in which the individual is established within the larger group, beyond the family. 
This Identity/Identity Diffusion stage (fidelity - freedom to pledge loyalty despite 
contradictions)'^ is highlighted in an individual's search for personal identity 
within the group by identifying with that group within the wider society. 
Also to be addressed in the life-cycle are the later stages of Intimacy/Isolation 
(love - mutuality in shared identity),'^ Generativity/Stagnation (care - widening 
solicitude and overcoming obligation ambivalence),'" and Integrity/Despair 
^ Erikson, "Human Strength and the Cycle of Generations," chap, in Insight and 
Responsibility: Lectures on the Ethical Implications of Psychoanalytic Insight 
(New York: W.W. Norton, 1964), 118. 
^ Erikson, "Human Strength," 119. 
'° Erikson, "Human Strength," 122. 
'^ Erikson, "Human Strength," 124. 
'2 Erikson, "Human Strength," 125. 
'^  Erikson, "Human Strength," 127. 
'^  Erikson, "Human Strength," 131. 
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(wisdom - detached concern with life in the face of death)." 
At each stage, particularly in the later years, all stages are found to be present 
in varying proportions and intensities.'^ Erikson's psychosocial theory accounts 
for the social impact on the life, perhaps more so than Hutch's theory. 
The psychology of religion in religious biography 
Biography has made a great impact in the literary world over the last two 
decades or more. Of all the different types of literary works, biography has proved 
in recent years to be the most popular. One has only to take note of the literary 
divisions in any good bookstore to see that the biographical section sometimes 
requires much more shelving space than others. Much of this biographical material 
has followed the postmodern concepts in style and content. Although postmodern 
life-writers depend on cognitive aspects of meaning,'^ in contrast, the 
psychological aspects of life-writing have much more impact and importance in 
life-writing than previously. Thus, the psychological study of lives is coming into 
vogue as the genre of biography increases in popularity and more psychological 
data becomes available. 
While writing in the postmodern era, Hutch deliberately cuts through present 
postmodernist thought in his life-writing and analysis of lives. His biographical 
theory is founded on present psychological studies but is also an extension of the 
'^  Erikson, "Human Strength," 133. 
^^  Erik H. Erikson, "Human Strength," 115-134. Also see Hetty Zock, A 
Psychology of Ultimate Concern: Erik H. Erikson's Contribution to the 
Psychology of Religion (Amsterdam, Adanta: Rodopi, 1990), 41-46. 
'^  Hutch,"Reading Lives to Live," 125-143, 127. 
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earlier biographical work of Henry Murray. In the spirit of Henry Murray's 
phenomenological work, the psychologist seeks the "whole" by observing the 
many parts which are then reinterpreted in the light of the "whole". Insight so 
gained is regarded as lying somewhere between biology (science) and literature 
(art), and is the result of the interplay between scientific analysis and an artistic 
reinterpretation of a life. The biographer's report is discussed, analysed and 
elaborated for "insights".'* 
Hutch's theory emphasises the psychological aspects of meaning through the 
"body" as well as the "mind" as sources of knowledge. Bodily concerns in 
psychological understanding as found in Hutch's work, have been ignored 
generally by workers in biography in the recent past. Because of the tie between 
postmodernism and cognitive meaning, the body has been omitted from this 
research. Hutch argues that the key to studying lives is awareness of the body as 
mortal.'^ Hence, Hutch's theory of religious biography "biosographos"^" makes 
a study of the "bios" (the life of the body) and "graphos" (the writing of the 
life)." 
'* Henry Murray, Explorations in Personality (New York: Oxford University 
Press, 1938), 605, 607 quoted in Hutch, "Reading Lives to Live," 125-143, 
126. 
'^  Hutch, "Reading Lives to Live," 125-143, 127-129. Also see "Popular 
Biography as Personal Hagiography: The Religious Study of Lives," Phronema, 
6 (1991), 51-56. 
2° See chapter II above, p. 29, n. 27. 
2' Hutch,"Reading Lives to Live," 125-143. Also see "Biography as a 
Reliquary," 467-485. 
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Within this dual framework of "bios" and "graphos" in Hutch's theory of 
religious biography, the two laws of the mortal body reflect the needs/acts 
complex of the subject in religious processes of Natality, Sexuality and Mortality 
in the life span. The Law of Generational Turnover (the need to pass life up) and 
the Law of Gender Complementarity (the acts to pass life on) are continuously 
connected through Mortality (human condition as a problem, and ultimate reality 
postulated). Sexuality (means to ultimate transformation) and Natality (personal 
expressions, and social/cultural expressions). Life is passed up (by the extinction 
of Self in death), in order to pass life on (through the creation of transcendence in 
birth), by the affirmation of the Other in creativity. In religious biography 
according to Hutch, the "bios" (human nature as religious)^^ is expressed in the 
"graphos" (story of the life)." Thus a reading of the life of Mary MacKillop 
according to the laws of the mortal body lends clarity to the quality of her 
sainthood. 
RELIGIOUS BIOGRAPHY OF MARY MACKILLOP 
Two summaries of Mary MacKillop's life focus on her early family life and 
on her mission in adulthood. They provide the biographical detail as a backdrop 
for the analysis of Mary's life as a whole. The religious biographical theories of 
Erikson and Hutch uncover the religious qualities of her life. Erikson's theory 
applied to her life-course pinpoints the religious aspects of her life from a more 
22 See chapter I above, p. 4, n. 17. 
2^  Hutch,"Reading Lives to Live," 125-143. Also see "Biography as a 
Reliquary," 467-485. 
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psychosocial perspective.^" Hutch's theory, applied to her life-span, determines 
the religious nature of the way she lived from a psychological view-point.-' The 
critique of the religious biography of Mary MacKillop emphasises the religious 
aspects of her life and enables empathic participation in her life story. The 
perspectives of Erikson and Hutch raise three main questions: 
(1) How do the biographers compare and contrast in the 
life-presentation of Mary MacKillop? 
(2) What constitutes her "religious" nature? 
(3) How is this defined and made available to others as a 
personal option for faith in contemporary society? 
A further question is presented for response later in the thesis: 
(4) What possible influence and impact does the life of 
Mary MacKillop hold for the average Australian? 
Early Life of Mary MacKillop 
One event stands out in the early life of Mary MacKillop occurred in 1853 
after the birth of her brother, Donald, when Mary was in her twelfth year. O'Neill 
relates the incident: "Noticing that the hired nurse was overfond of stimulants, 
(Mary) prompdy dismissed her, and, to her mother's bewilderment, took upon 
2^  See Erik H. Erikson/'Erikson's Eight Psychosocial Themes," Identity and the 
Life Cycle: Selected Papers," from Psychological Issues. Vol. 1, No. 1 (1959): 
1-171, 120. Also see Donald Capps, Pastoral Care: A Thematic Approach, 
from Theology and Pastoral Care Series, edited by Don S. Browning 
(Philadelphia: Westminster Press, 1979), 27. 
2^  For religious nature of biography see Richard A. Hutch/'Reading Lives to 
Live," 125-143, 138,139. 
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herself the duties of nurse as well as those of housekeeper."^^ 
In Erikson's theory, Mary's response indicates Erikson's Industry/Inferior ity 
stage with the resulting strength being competence." This incident marked the 
early tendency of Mary to take responsibility for the family. Her mother found it 
difficult to manage such a growing family and her father was not very competent 
in managing financial affairs. This combination resulted in continual difficulties for 
the family. Frequendy without support and dependent on relatives, they were often 
on the move and suffered many severe upsets. In short, the family was a most 
unhappy one. 
Alexander and Flora were in a financially favourable position when they were 
first married, but misfortune soon changed that. Mary's father tended to be rash in 
his decisions and made regrettable mistakes. Her mother could not manage the 
family affairs very well in her new country. This put considerable pressure on all 
the children, especially Mary. Because Mary was so capable and so willing to 
keep the family out of debt and under the same roof, the family tended to depend 
on her for stability. Mary took the responsibility for the family very seriously, out 
of sheer need and a strong sense of family loyalty and love.^ * In Erikson's theory 
of religious biography, the next stage of identity/identity diffusion (fidelity)-^ is 
2^  George O' Neill, Life of Mother Marv of the Cross (MacKillop) (1842-1909) 
Foundress of the (Australian) Sisters of St Joseph (Sydney: Pellegrini, 1931), 
11. 
2^  Erikson, "Human Strength," 111-157. 
2* William Modystack, Marv MacKillop: A Woman Before Her Time (Adelaide: 
Rigby, 1982), 11-18. 
25 Erikson, "Human Strength," 111-157. 
51 
exemplified by her efforts to care for the younger brothers and sisters, and later 
for the entire family. 
Adult Life of Marv MacKillop 
In her adult life a similar pattern emerged. Mary found herself responsible for 
all those Sisters who had come to join her Order to teach and to help the poor. 
With firm confidence, Mary drew the Sisters together in a bond of friendship and 
unity. With the exception of a few, the Sisters responded with a fond loyalty to 
her and a loving dedication to God and to the poor. From her earliest years, Mary 
wanted to dedicate herself to God. She had a sense that God was calling her to 
work with him in a special way. It was this sense of "vocation" that Mary 
gradually shared with Fr Julian Tenison Woods when she first met him during her 
late teens. Mary had been well prepared for her work through the home education 
given to her by her devout mother as well as by her ex-seminarian father.^ " 
At the age of 24, Mary started her Order of teachers and carers who brought 
religion, education and care to Catholic working-class families in isolated and 
depressed areas in the Australian colonies. Five years later, while still in her 
twenties, Mary suffered the frightening injustice of excommunication from the 
Church and the disbandoning of almost half of her followers. She had wisdom 
enough to sense that in the end, all would turn out for the best. She obtained 
sound advice, discerned her own conscience and lived from day to day in an 
unwavering belief in the loving providence of God. By the age of 32, she had 
°^ Osmund Thorpe, Mary MacKillop. Third edition, revised with endnotes 
(North Sydney: The Generalate, Sisters of St. Joseph of the Sacred Heart, 
1994), 12-16. 
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obtained from the Pope himself, the official confirmation of the Constitutions of 
her Order in 1874. This had not come easily. 
But that was only the beginning of the troubles. In the shocking events of the 
Commission of Inquiry of 1883, Mary found herself banished from the diocese of 
Adelaide. Only after 1888, with the final approbation of the Order's Constitutions, 
did Mary and her Order have a full legal identity in the Catholic Church in 
Australia.^' 
This sense of identity in Mary's adult life parallels that of her earlier life in 
the identity/identity diffusion stage of Erikson's schema, with the "strength" being 
fidelity. In later adulthood, the stage of integrity/despair (wisdom)^ ^ was 
constantly operative in her efforts to help the Catholic people of Australia come to 
a strong sense of identity themselves - a sense of a Church community within the 
colonial Australian society. 
RELIGIOUS BIOGRAPHIES OF MARY MACKILLOP 
Of the all biographies on Mary MacKillop,^ ^ this paper discusses only two: 
George O'Neill's published in 1931 (about twenty years after the death of Mary 
MacKillop); and William Modystack's, published in 1982 about fifty years later. 
Both biographies have played a very important part in presenting the life story of 
'^ Paul Gardiner, An Extraordinary Australian: Mary MacKillop (Newtown, 
New South Wales: E. J. Dwyer, David Ell Press, 1993), 57 passim. 
^2Erikson, "Human Strength," 111-157. 
^^  Mary MacKillop's own writings are her best biographical material, of course, 
but the emphasis in this section is religious biography. Some primary 
documents are cited later to verify important religious qualities. 
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Mary MacKillop. O'Neill endeavoured to write an accurate and comprehensive 
biography, and he tried to include everything about the events of her life in about 
400 pages.^ Modystack allowed Mary to speak for herself in the specially 
selected letters which add body to the life. Other major biographers include 
Osmund Thorpe, Daniel Lyne and Paul Gardiner. Each of these biographers has 
contributed important information about the life of Mary MacKillop to add to the 
reader's greater appreciation. Other writings by Anne Marie Power, Marie 
Therese Foale, Kathleen Burford and Joan Ryan, are about the establishment and 
spread of the Order in Australia and New Zealand, rather than biographies of its 
founder. 
As can be deduced from Mary's life, there were some unfortunate events 
which hindered her life's work. Because only twenty years had passed since her 
death when O'Neill wrote the first fully documented biography, some of the 
characters involved in her story were still living. Nevertheless, O'Neill wanted to 
tell the whole story as a true historian. Throughout his biography, he thought it 
more prudent to change names to protect people still living, or to invent the name 
of a place where the Sisters had suffered grave injustices.^' 
It is clear from this biography that Hutch's Laws of the Mortal Body show 
Mary to be "religious" in nature by the way she dealt with the contingencies of her 
34 O'Neill, Life of Mother Marv of the Cross. 1-411. 
^^  O'Neill, Life of Mother Mary of the Cross. 257-266. The place has since 
been recognised as Gympie in Queensland where the priest forbade the Sisters 
to collect school fees and forbade them even to ask for food from families 
there. While Mary would not allow her Sisters to criticise the priest for his 
actions against them, somehow the people rallied round and saw to it that the 
Sisters did not starve altogether. 
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life and the lives of her Sisters. Even when the worst seemed to happen, Mary 
used those events to draw the best from herself and those around her. She passed 
up her life for her Sisters^ ^ and the poor in Generational Turnover (Hutch's first 
Law of the Mortal Body)" in the spirit of servant leadership^* for the sake of 
others in real need. This suggests to me that Mary's life was "religious" in nature 
and a worthy model as an option for faith in contemporary society. 
Modystack presents Mary in his biography as 'a woman before her time'. His 
biography is written for a general readership; it has simple chapter headings and 
no endnotes. It is very readable, presenting Mary's life in a simple but reflective 
style. Modystack draws out Mary's religious broad-mindedness in her having a 
mixture of such good Jewish, Protestant and Catholic friends. These friends came 
to her aid in times trouble and it was a Protestant doctor who tended the Sisters 
and the poor free of charge in his district for many years.^ ^ 
^^  Some bishops and priests could not tolerate her demands for autonomy for her 
Sisters, hence the difficulties when, typical of a colonial woman, she spoke up 
for what was required out of justice to her Sisters and the poor. Also, as a 
general rule, founders and foundresses of Religious Orders were from rich 
families who wanted to help the poor. Because Mary MacKillop and her sisters 
were mainly from the working class, they had very meagre resources to call 
upon when they were really desperate. They survived, on the whole, on school 
money from those able to pay, the generosity of the parishioners, and by 
begging for their ophanages and refuges. Because of such generosity, she was 
able to maintain her independence as well as to keep the works of charity 
going. See Modystack, Mary MacKillop, 100-112. 
" Hutch, "Biography as a Reliquary," 467-485, 469. 
^^  Robert K. Greenleaf, Servant Leadership: A Journey into the Nature of 
Legitimate Power and Greatness (New York: Paulist Press, 1977), 49-52. 
5^ Modystack, Marv MacKillop. 100-101. 
Another issue is Mary's broad vision for the future of Australia as a whole. 
Half a century before the Federation of the States at the turn of the century, Mary 
foresaw a unified Australia and expressed this vision in the form of a centralised 
Religious Congregation. It was only through such an organization that the Sisters 
could be appropriately trained, supported and continually strengthened and 
encouraged for the robust life they were to lead."" Through her creative vision 
and free spirit, gender complementarity (Hutch's second Law of the mortal 
body)"' springs into action. This is another example of Mary's "religious" nature 
that is so worthy to be an option for faith for today's society. 
This critique of the biographies of Mary MacKillop, emphasising the religious 
quality of her life-writings, makes possible an empathic participation in her life 
story. A greater appreciation of Mary MacKillop as a figure to be emulated, is 
found in the study of specific religious qualities of her life. 
CRITIOUE OF RELIGIOUS BIOGRAPHICAL THEORIES 
In order to examine specific religious qualities of the biographical figure of 
Mary MacKillop, two theories of religious biography are critiqued and one is 
selected for the task of defining the specific "religious" characteristics of Mary 
MacKillop's life. 
In the "stage approach" of Erikson's theory of life-writing, for instance in the 
identity crisis, emphasis is given to social institutions in the cultural control of 
40 Modystack, Mary MacKillop. 110-111. 
"" Hutch, "Biography as a Reliquary," Soundings 76/4 (Winter 1993), 467-485, 
470. 
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lives. Unlike Hutch, Erikson holds that the individual's life is subject to the fate of 
institutions."^ Erikson's stage approach examines the development of a person 
within the particular social structure of the times to a greater extent than Hutch's 
but it does not allow for complexity in living."^ The stages of Erikson's life-cycle 
in biography, depict the development of the person within the larger social 
community and reflect the socio-cultural impact on the individual. In this, they 
portray the response of the individual to cultural control rather than describe the 
psychological make-up of the individual. As with all Erikson's stages, the social 
environment and the development of the individual are intertwined in an interplay 
of the two - the one impacting on the other."" 
On the other hand. Hutch's "laws" approach presents opportunities for broader 
and deeper study of the person from a psychological stance. The example of this is 
the study of Natality, Sexuality and Mortality found throughout the life. Unlike 
Erikson's static stage approach. Natality and Mortality are seen as the first and 
final stages of life"' and not as "ever present" as they tend to be in Hutch's 
theory. Hutch's approach provides insight and feel for the person, and an 
understanding of their inner subjective world and how they think about their own 
"*2 Erikson, "Psychological Reality and Historical Actuality," chap, in Insight and 
Responsibility. 207. 
"^^ Runyan, "A Stage-Door Analysis of the Life Course," chap, in Life Histories 
and Psvcholographv: Explorations in Theory and Method (New York: Oxford 
University Press, 1982), 101-102. 
'^ Donald Capps, Life Cycle Theory and Pasoral Care (Philadelphia: Fortress 
Press, 1983), 24. 
''^  Erikson, "Human Strength," 153-157. 
57 
circumstances. By application to the individual's response to Natality, Sexuality 
and Mortality through the life span. Hutch's theory grasps the whole entity of the 
person by reinterpreting the parts. 
As with all biographical selection and interpretation, no matter which theory of 
biography is used, there are problems with possible improper emphasis, 
overspeculation, and subjectivity on the biographer's part. This is offset if material 
is properly verified and if special care is taken to retain a balance in 
interpretation."* 
Religion, for Erikson, is viewed in a sociological light as part of the 
generation in which the person grapples with life and finds the hope provided by 
religion as a function of faith within that generation. While the faith of a particular 
generation is a culmination of the sequence of generations and is extended to all 
subsequent generations, the standard of perfection is the adaptation of the inner 
world of the individual to the outer world of the generations. 
For Hutch, religion is more of an individual's encounter with the Other, with 
Natality, Sexuality, and Mortality as the three faces of God. Being religious is 
expressed in how a person in one generation manages these ever-present faces of 
God in life in the needs/acts of passing life on to the next generation."' Thus 
generational turnover as a result of gender complementarity comprises a series of 
instances in which natality, sexuality and mortality are continually being 
encountered throughout the life. To a greater or lesser degree these powers are 
"^^ William McKinley Runyan, chap, in "The Case Study Method," Life 
Histories and Psychobiography: explorations in Theory and Method (New 
York: Oxford University Press, 1982), 151-152. 
^^  Hutch, "Biography as a Reliquary," 467-485, 470. 
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encountered in the contingencies of life, by facing the "Otherness" incarnate in 
each of us."* Hence, Hutch's "laws" approach of encounter with the Other, more 
than Erikson's stage approach to cultural control, give a greater exposition of a 
person's psychological make-up and a stronger definition to the religious qualities 
of life. 
RELIGIOUS QUALITIES OF MARY MACKILLOP 
Hutch's theory of religious biography highlights and expounds the religious 
qualities of three events in Mary MacKillop's life - the founding of the Order 
(1866), the excommunication and banishment (1871/83), and the acceptance of the 
Rule by the highest Church authority, the Pope (1874/88). 
Instances from the biography of Mary MacKillop illustrate the psychological 
underpinnings of Hutch's two standards of gender complementarity and generation 
turnover in responding to Natality, Sexuality and Mortality in her life. These three 
instances from the life-story of Mary MacKillop are analysed using Hutch's theory 
of religious biography as the better choice for analysis than Erikson's sociological 
theory of religious biography. 
First, by engaging with Sexuality in her life, Mary MacKillop founded a 
different religious Order in the Church in 1966 to offset the ignorance, the lack of 
religion and the other real social needs of the times. With the effort of bringing 
about the birth of the Order, Mary also addressed Natality in the new life passed 
on to the next generation. The life she wished to pass on contained those values of 
religion and human skills that would enable the next generation to come to 
"^^ Hutch, "Biography as a Reliquary," 467-485, 470. 
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freedom and fulfilment in their own lives. The next generation in turn would be in 
a better position to engage the power of their own Natality, Sexuality and 
Mortality in passing on life and values. 
Within the social setting of her times, Mary could see the problems of lack of 
religion, literacy and support. Her solution and support system became a success 
on a national scale despite its small beginning. Through her generosity, Mary 
inspired others to be generous, too, with many Australian women joining the new 
Order in those early years. This flow of generosity seems to have been part of the 
Australian character even in those times. Mary MacKillop was able to tap into the 
stream. 
By engaging with Natality by means of the birth of a new generation through 
her Order, Mary MacKillop was expressing the human strength of love, her 
sexuality, in the form of great generosity and compassion. The depth of generosity 
in her makeup can be detected in various small moments within the broad sweep 
of her life. When she saw certain needs, she acted to remedy the situation at the 
root of the problem. By setting up an Order of her own, she had power in her own 
hands to give the assistance where and how that assistance was really needed. 
Such initiative and inventiveness is not uncommon in the Australian
 character."^ 
Second, in addressing mortality, Mary MacKillop suffered the 
excommunication from the Church in 1871-72 and the later banishment in 1883 
from the Adelaide diocese, with great strength and endurance. In both instances 
she suffered much at the hands of bishops of the church. Her fidelity at that time 
"^^ Bishop James Cuskelly, homily commemorating 75th anniversary of the death 
of Mary MacKillop. Delivered during the Mass at St Stephen's Cathedral, 
Brisbane, 1984. 
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in her life was expressed in her enduring faith in God, in her loyalty to her Order 
and to the church itself, and in her resolution to continue when the time was right. 
She opposed some members of the hierarchy of the Australian Church but she had 
the backing of the Pope and others. Mary was able to carry out her mission during 
those times and she succeeded. Through her fidelity, which remained unshaken in 
the face of Mortality, she and her Order were able to begin again and bring help 
to people in need - especially the children. One orphan'" whom Mary MacKillop 
helped in one of her orphanages, remembered her "strong mind" in feeding and 
educating all these destitute children. He said that as orphans they were nothing, 
but Mary MacKillop set him up for life with a good healthy body and a job. 
By undergoing death for her Order in Adelaide at the time of the 
excommunication, and later during the long years of banishment, she drew on that 
strength of will which has epitomised the Australian character since the beginning. 
Today, people wonder at the intestinal fortitude of Mary MacKillop in all her 
struggles with those bishops and priests who were unsupportive of her life project. 
An eyewitness" describes Mary as small in stature, but she had the Scottish 
Highland qualities of strength of character, a capacity for endurance, and loyalty 
to the Faith.'2 The people she helped also shared this capacity for endurance, as 
°^ Bill McLeod, who died in January 1994 aged 103, had made a video the 
previous year entided "I Remember ... Mary MacKillop." Reflections of Bill 
McLeod: Interviewed by Caroline Jones. 
'^ From conversations with Sisters who knew Mother Mary. 
2^ Note her Scottish Highland ancestors had to weather the elements and harsh 
landscape in the struggle for survival on the snowy mountainous countryside 
with very litde land that could be cultivated. For centuries they had to fight for 
the Faith. 
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can be seen in the situations in which she found them. Like them, she was tough, 
strong minded, tenacious, never giving up - an 'Aussie battler'. This is the quality 
of her fidelity when confronted with Mortality. In impossible situations Mary was 
able to pass up life (Mortality) in order to pass on life (Sexuality) to the next 
generation (Natality). 
Third, in engaging in Natality, Mary used her initiative to bring to birth a 
system of education in which even the poorest child could receive a knowledge 
and love of their Faith and a basic education. With the approbation of the 
Constitutions of the Order by Rome, first in 1874 and finally in 1888, Mary and 
her Order gained the full blessing of the Church on her work. This gave her the 
freedom to continue her endeavours to cover the poorest parts of the cities where 
there were no such services. Mary's Order was constituted to help the ordinary 
people in many of their troubles through religion, education and care. In this 
endeavour, her Constitutions which allowed for an adaptable life style enabled her 
and her followers to help people in need. 
By having full Papal approval for her Order, Mary was free to serve people in 
isolated and depressed areas of both town and country in colonial Australia. In this 
she did not allow her work to be hampered by the "red tape" of tradition, 
convention or mind-set. Traditionally, freedom is the mark of the Australian way 
of life and character. Here, the freedom in Mary MacKillop follows this 
distinctive Australian strand. 
Mary's venture began gradually empowering people with the new life of faith 
through education and care. She responded to this need by the strength of her 
sexuality. The creative power of her sexuality was complemented by its gender 
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opposite in Julian Tenison Woods. With Julian, Mary created the possibility of 
passing up life in order to pass on a new spirit and values to the next generations 
of Australians. Empowered by gender complementarity, Julian and Mary, 
participated in generational turnover through an Order devoted to religion, 
education and care. What was made a reality then continues today in a vastly 
different social situation through the next generation of women in her Order. 
In the study of the religious qualities of any biographical figure, the 
psychological aspects of greater self-understanding and empowerment for 
transformation are well stressed.'^ In Hutch's understanding of religious 
leadership, the psychological aspects come first, with the sociological and 
historical later.'" This application of the psychological theory of the two laws of 
the mortal body, reveals the religious strengths of Mary MacKillop. She is 
distinguished by her religious identity of generosity, fidelity and freedom. 
FOUNDATION OF RELIGIOUS IDENTITY 
While other religious biographies describe her life and sainthood, my religious 
biography analyses the psychological basis of her life and sainthood. Thus, with 
the analysis of Hutch's theory of religious biography, three strengths are brought 
to prominence. The qualities of fidelity, generosity and freedom characterise the 
religious identity of Mary MacKillop as located in this religious biography. 
^^  Richard A. Hutch, "Biography, Individuality and the Study of Religion," 
Religious Studies. Vol. 23 (1987): 509-522, 522. 
^ Richard A. Hutch, Religious Leadership: Personality. History and Sacred 
Authority (New York: Peter Lang, 1991), 289. 
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Underlying these three strengths is a unique sense of humility and humour 
which is typical of the Australian character. This mixture of humility and humour 
is found in a letter of Mary to one of her Sisters at the time of the 
excommunication. The excommunication itself was the cause of intense suffering 
for Mary and her Sisters. Added to this was the trauma of the dismissal of the 
Adelaide Sisters by the Bishop if they refused to renounce Mary's Rule of 
Religious Life and then follow his new rules. In this forceful way, the Bishop tried 
to gain control of the young Order when the kind and flattering way to win over 
the Sisters failed. 
A blend of humour and humility can be detected in Mary's advice to her 
Sisters on this occasion. At the height of their struggle with the Bishop, one of the 
original founding members received a letter" from Mary MacKillop on the eve 
of her excommunication: 
Do not be surprised, dear Sister, when I tell you that 
I have been excommunicated"' by the Bishop tonight for 
non-compliance .... 
....We have all good courage though. All my fear is lest 
any of my Sisters should act proudly, or say some 
unbecoming word.''' Oh, let us, if we cannot agree to what 
our poor dear old Bishop requires, at least be humble in 
the way we refuse'*.... 
^^  Letter of Mary MacKillop to Sr. Francis Zavier Amsinck, 21 September 1871 
Archives, Mary MacKillop Place, North Sydney. 
^^  Mary's emphasis - shock and disbelief? 
^^  My emphasis - humour in the midst of tragedy. 
^^  My emphasis - humility in complete trust in God alone. 
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....I am firmly convinced that, should we refuse in a proud 
manner, God will never bring us together again. 1 need not 
ask you to have courage .... 
Mary of the Cross. 
The simple humility and humour born of wisdom, born of suffering 
was the foundation of her generosity, fidelity, and freedom -
showing that Mary MacKillop was at once saindy and Australian. 
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CHAPTER IV 
VERIFICATION OF SAINTHOOD IN RELIGIOUS BIOGRAPHY 
This thesis now makes a broad study of Mary MacKillop - the woman, the 
saint, the Australian. In particular, questions about her life and relationships are 
gathered under three headings - her social relationships, her religious leadership, 
her sainthood. The purpose of this chapter to verify the findings which have 
already been highlighted in the above analysis by means of religious biographical 
theory. A new look is taken at the strengths and weaknesses of Mary MacKillop in 
the light of the above findings. This re-interpretation aims at verifying her 
qualities of the fidelity, freedom and generosity, and to assign to them a greater 
depth of meaning.' The verification renders these qualities more precisely as the 
theological virtues of faith, hope and love. 
SOCIAL RELATIONSHIPS 
Because of the charisma^ of Mary MacKillop, many families were helped and 
supported by the Order she founded. The social relationships of Mary MacKillop 
expose her beliefs about these people in her life and her attitudes to them. This 
was visible in her love and respect for the people she met, for the children in her 
' In this context, "freedom" implies "empowerment", "generosity" implies 
"compassion", and "fidelity" implies "faith". 
2 The theological term "charism" has a particular meaning "a gift of the Spirit 
given for the special needs of the Church" as in "Lumen Gentium," Document 
in Walter Abbott, The Documents of Vatican 11 (London: Chapman, 1966), 30. 
But in this thesis the general meaning of "charisma"is implied, that is, 
"attractive aura". 
schools and orphanages, and especially for the Sisters of her Order and her own 
family as these questions suggest: 
(1) How did Mary MacKillop bring the loving kindness of God to all 
in trouble, regardless of their religious affiliation or lack thereof? 
(2) What sustained Mary MacKillop in her constant concern for all 
in her care when she was under so much pressure herself for years 
on end? 
(3) What was the quality of Mary MacKillop's interactions with 
people of any class or station in life that earned for her the respect 
of the poor and the compassion of the rich ? 
(4) How does Mary MacKillop's treatment of people who were for 
her, compare with her treatment of those against her? 
Mary MacKillop's social relationships were of an inspiring quality, yet she was 
very homely and ordinary.^ She had a natural love for people. They were made to 
feel at home with her and were treated with acceptance and genuine love." But not 
everyone in every instance was able to see the love behind her words - according 
to her brother, John' and some of the early Sisters* all of whom she loved very 
much. Despite unhappy situations in her social relationships which caused her 
^ From conversations with an eye-witness. 
"* See examples of this in the Declaration of Witnesses required for the Process 
of Canonisation 1916-1925, Archives, Mary MacKillop Place, North Sydney. 
^ Daniel Lyne, Mary MacKillop: Spirituality and Charisms. (North Sydney: St 
Joseph's Generalate, 1982), 76. 
^ Marie Therese Foale, The Josephite Storv: The Sisters of St Joseph: their 
Foundation and Early History 1866-93 (Sydney: Sisters of St Joseph, 1989), 
192-193. 
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great pain, Mary had the ability to sustain years of pressure and still be Christian 
in her treatment of others, regardless of her own feelings.'' 
Stories about Mary's compassion for people express her reverence for people 
from all walks of life - rich or poor. Catholic, Jewish or Protestant.* On one 
hand, she helped and befriended for life the Jewish lady, Johanna Bar Smith.^ On 
the other, she did not hesitate to help the poor, especially unhappy troublesome 
children'". With people like these, Mary freely gave empowerment without 
discrimination. 
However, the big test of anyone's genuine love is the quality of one's love of 
one's enemies. It is significant that right through her letters, over 1,300 of them" 
Mary does not condemn any of those who opposed or wronged her. Her integrity 
was the key to all her social relationships. Mary manifested the qualities of 
fidelity, freedom and compassion in her interactions even with her apparent 
' William Modystack, Mary MacKillop: A Woman Before Her Time. (Adelaide: 
Rigby, 1982), 206. 
^ Clare Dunne, Mary MacKillop - No Plaster Saint: A pioneering woman for 
our time (Crows Nest, New South Wales: ABC Enterprises for the Australian 
Broadcasting Corporation, 1991), 70. 
5 Modystack, Mary MacKillop. 102-103. 
'° An elderly man once recalled a small but momentous meeting with Mary 
MacKillop in his youth and the special encouragement and self respect she gave 
him. See Nundah Archives - "Human Interest Stories of Mary MacKillop." 
" Paul Gardiner, Positio: Congregation For The Causes Of The Saints Prot. N. 
704 Sydney Cause of Canonisation of the Servant of God Mary of the Cross 
MacKillop (1842-1909). Rome, 1989, Vol. 2, 1521. 
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enemies. 
Her ability to inspire others with devotion and enthusiasm was obvious in her 
social relations with all these people. Genuine love begins in the heart and follows 
naturally into the arena of social relationships - the sign of a truly great religious 
leader. 
RELIGIOUS LEADERSHIP 
Endowed with charismatic leadership, Mary inspired her followers with 
devotion, courage, hope and enthusiasm. The various responsibilities she held and 
the incumbent difficulties she met enhanced the quality of her religious leadership 
which demonstrated her great vision and courage, as the following questions 
suggest: 
(1) In the socio-religious conditions of the times, what moved Mary 
MacKillop under the direction of Julian Tenison Woods to devote 
her life to the religious, educational and social needs of the 
children of poor families in the backblocks of city, town and 
country ? 
(2) What was the charisma of Mary MacKillop that drew colonial 
women to join the Order - 50 within two years, 100 within five 
years, and 1,000 by the time she died? 
(3) In carrying out her role as founding religious leader, who helped 
Mary MacKillop to struggle on, despite almost insurmountable odds? 
(4) On the question of the government of her Religious Order, why 
did Mary MacKillop insist so strongly on central self-government 
over diocesan government by the Bishops? 
(5) What was Mary McKillop's specific understanding of Church 
authority that enabled her to be so justifiably forthright with Bishops 
and to appeal at least in one instance against a decision of the 
Pope? 
Through the family struggles of her early life Mary began to appreciated the 
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value of her Catholic Faith and could see the problems of a lack of education and 
support around her. This is what drove Mary, with Julian Tenison Woods as her 
director, to set up a system whereby she and others could live lives of dedication 
and prayer and, at the same time, bring the Faith, education and care to the people 
in isolated and depressed communities. Mary MacKillop's passion for bringing 
help and Catholic education to the working-class families of Australia was the 
driving force behind her life's work. 
Mary MacKillop was the kind of leader who could draw an increasing number 
of colonial women to join her Order'^. Through her charismatic personality she 
attracted many helpers to the special work of education and other supporting 
works for ordinary colonial families. She believed that if they were to work among 
the people, they must live as the people lived.'^ Thus, her helpers were mainly 
from of the same level of society as those they served. Mary's kind of Order 
suited these Australian conditions and so attracted many ordinary Australian 
women.'" 
As founding religious leader, Mary was helped by the support of influential lay 
reaction to the problems that befell her. During the Adelaide excommunication 
crisis, it was the lay people, especially relatives of the expelled Sisters, who saved 
•2 Modystack, Marv MacKillop. 270. 
'•^  Anne Marie Power, We Are Her People: Mary MacKillop - Woman of 
Australia, unpublished pamphlet, 31. 
1^  Foale, The Josephite Story. 202-203, 222-223. 
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the Order from complete suppression." When the Sisters were departing from 
Queensland after losing the batde with the Bishop,'* the deeply concerned lay 
people tried to prevent the inevitable withdrawal of the Sisters.''' In both 
instances her leadership was severly tested. Mary showed great tenacity and 
endurance as founding religious leader during these early stages of her Order. 
Despite the disruption to the new Order with the excommunication and its partial 
disbanding in South Australia,'* and the impossibility of negotiating with the 
Bishops of Bathurst '^  and Brisbane,-" Mary re-entered New South Wales and 
made new openings in the archdiocese of Sydney. '^ 
From personal experience, Mary was firmly convinced about the need for 
central government of her Order. So convinced was she of this, that she was 
prepared to withdraw her Sisters completely from dioceses where the conditions of 
" Foale, The Josephite Story. 99-102. 
'^  Yvonne Margaret McLay, James Quinn: First Catholic Bishop of Brisbane 
(Aramdale, New South Wales: Graphic Books, 1979), 206-207. 
'^  O'Donovan, Denis (Chairman), "Departure of the Sisters of St Joseph," The 
Brisbane Courier. Wednesday 17 December 1879. 
'^  Foale, The Josephite Story. 78-109. 
'5 Margaret Press, Julian Tenison Woods, Studies in the Christian Movement, 
No. 5 (Sydney, Catholic Theological Faculty, 1979), 151-160. Also see 
Kathleen Burford^ Unfurrowed Fields (North Sydney, St Joseph's Convent, 
1991), 11-24. 
2°Martina Joyce, "The Sisters of St Joseph in Queensland Beginnings: 
1870-1880," Proceedings (Brisbane Catholic Historical Society), Vol. 3 (1992): 
35-50. Also see Burford, Unfurrowed Fields, 25-30. 
2' Burford, Unfurrowed Fields (North Sydney, St Joseph's Convent, 1991), 
11-24, 25-30. The timing was perfect - at the height of the Education Act of 
1880 which implemented free, secular and compulsory education. See Burford, 
Unfurrowed Fields. 31-40, 40-50. 
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her Order were not met. Besides the isolated and harsh Australian conditions, she 
could see that this the young, fragile group of women needed care and guidance 
for them to be effective.^ ^ 
When she was in Rome, a Jesuit Priest, Fr Anderledy, who later became the 
Superior General of the Jesuits, instructed Mary on the vital issues which a 
founding religious leader would need to understand. This training proved of 
absolute importance for Mother Mary when she found herself and her Order at 
such loggerheads with the Irish Bishops." She fought for what she believed was 
her responsibility to her Order in deference only to the authority of Rome.^ But 
even here she appealed against the decision of the pope in a matter of ownership 
of property for the new Order," although she later accepted that decision as 
final.2* On the matter of the ultimate authority of the Vatican, Mary writes to 
Donald, "and (I) do hope the Sisters have not written anything that may be taken 
22 See the summary of reasons for central government in Kathleen E. Burford^ 
"Mary MacKillop's Perceptions of Central Government for the Sisters of St 
Joseph of the Sacred Heart," Journal of the Australian Catholic Historical 
Society Vol. 10 (1988), 33-42. Also the primary documents used in this article: 
'Observations on the Rule' (19.5.1873), 'The Necessity for the Institute' 
(August, 1873), and 'Reasons for a General Superior For Our Institute' 
(18.11.1973) in Source Book No. 3, Mother House Archives, North Sydney, 
1980/1984. 
2^  Gardiner, An Extraordinary Australian, 173-181, 177. Some Irish Bishops 
created problems for Mary MacKillop's Order by interfering in areas of 
responsibility that were outside their jurisdiction. 
2^  See Form of Petition to Pope Pius IX from Mother Mary of the Cross in Lyne, 
Mary MacKillop: Spirituality and Charisms (Sydney: St Joseph's Generalate, 
1983), 139-143. 
2^  To ensure against future evictions. 
2^  Sisters of St Joseph, eds.. Constitutions of the Sisters of St Joseph of the Most 
Sacred Heart of Jesus. Sisters of St Joseph, 1874. 
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as want of submission to Rome"." 
A clear understanding of Church authority enabled Mary to be forthright with 
the hierarchy, while retaining her own integrity. In this, her integrity was proved 
beyond any doubt. She did what was humanly possible. Through her life as 
founding religious leader Mary's qualities of fidelity, freedom and compassion 
deepened to the point of heroic virtue - sainthood. 
SAINTHOOD 
As the climax to this thesis, the charisma of Mary MacKillop in her social 
relationships and religious leadership are verified further. This verification exposes 
the cutting edge of sainthood in the fidelity, freedom, generosity and humour of 
Mary MacKillop's life and relationships. The qualities of sainthood, expressed in 
theological terms of faith, hope, love and humility,^ * are found very conclusively 
in her weaknesses, shortcomings, trials and conflicts.^ ^ Here the "bodily" nature 
of Sainthood is emphasised with the "weaknesses" as an idiom of mortality to 
which Mary continually responded with prayer, reflection, discernment and 
common sense. The religious processes of Hutch's "laws of the mortal body" 
confirms her sainthood as suggested in these questions: 
(1) What were some of the inhibiting contingencies of life for Mary 
MacKillop and how did she cope with them? 
27 Letter dated 9 December, 1897. 
2^  Gardiner, Positio. Vol 3, 4-58. Also see Walter M. Abbott, "Lumen 
Gentium," Documents of Vatican 11 (London: Chapman, 1966), Art. 39. 
25 Hutch, "Strategic Irony in Lytton Strachey's Contribution to Biography," 
Biography. Vol. 11, No. 1 (Winter, 1988): 1-15. 
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(2) To what degree and extent did Mary MacKillop use the inhibiting 
contingencies in her life as the means of personal transformation? 
(3) Given the conflict over authority between Mary MacKillop and 
some Bishops in Australia, how is it that the Church is now 
proceeding with her beatification as Australia's first saint? 
The day-to-day struggles with high-ranking Churchmen dissipated Mary's 
energy^". Combined with the condition of health, this contributed to one of the 
major contingencies in Mary's life, namely, chronic headaches which plagued her 
for more than half her life.^' All through those crisis years of the Order, she had 
to endure this chronic indisposition. But the September retreat of 1897 was a time 
of great renewal of body and spirit for Mary. At this time there was a marked 
improvement in her health, and a lifting of the mental anguish and heartache 
especially for the Institute which had lacked competent leadership for so long.^ ^ 
She writes, a year after these events had passed, to her brother and priest, Donald: 
....Thank God I am well, had a short sharp attack of bronchitis, 
but it was taken in time. Prayers have done wonders for me - of 
course I must always mistrust myself, but 1 feel as if some 
miracle has been worked in me since last September retreat - 1 
can take things so calmly .... 
....and from my heart I thank God for that, and for the way 
(God) has protected me through alP^.... 
30 Foale, The Josephite Story. 193. 
'^ According to her Diary, there are many instances in which she mentions being 
ill. For instance, see 14th January, 1896. All she could write was, "Very ill all 
day". 
2^ Mother Bernard who had been kept in the position of leadership for fifteen 
years, lacked appropriate leadership qualities. See Burford, Unfurrowed Fields. 
51-72 for details. 
^^  Letter to Donald 30th August, 1898. 
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Despite all the physical suffering^ she endured all, rarely complaining, 
except to a few select people close to her - especially to her brother, 
Donald. 3' 
Through her openness to the opportunities of everyday life she responded to 
the call of the moment as best she could. Whether they be sickness, worries 
over her Order, or other troubles, Mary had a large share of these inhibiting 
contingences of life. Although she knew God provides generously^* and was 
to be trusted", she did not escape the anxiety of being totally distraught at 
times.^ * However, Mary used these life experiences as opportunities tW seek 
out, to find and to follow the Christian way of union with Christ. "... 1 felt 
that God wished me to keep under the Cross with Him ..."^^ 
"^^  Mary became seriously ill when in Victoria. See Joan Ryan, A Seed is 
Sown... (East Burwood, Victoria: Advent Business Forms, 1992), 92-104, 92. 
She suffered a stroke in New Zealand. See also Sr. Anne Marie Power, Sisters 
of St Joseph of the Sacred Heart New Zealand Story 1883-1983 (Auckland, 
New Zealand: Sisters of St Joseph of the Sacred Heart, 1983), 254-257. 
^^  Letter, Mary to Donald, 30th August, 1898, n. 33 above. 
*^ Source, the philosophy of the Disposition Room, Mary MacKillop Place, 
North Sydney. 
" Source, the philosophy of the Disposition Room, Mary MacKillop Place, 
North Sydney. 
^^  At one time, the turn of events looked so grim that she wrote in a letter to 
Donald that she thought would have to let go of her dream for the Order and 
walk away from the whole enterprise. 
5^ See Letter, Mother Mary to Donald, 29 December 1897. 
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To summarise, Mary MacKillop found it a joy to respond to God's 
invitations of love encapsulated in daily experience."" She expressed her faith, 
hope, love and humility as fidelity, freedom, generosity and humour in 
weaknesses, shortcomings, trials and conflicts. Given Mary's position in the 
conflict with some Bishops in Australia, the Church is now satisfied that Mary 
showed heroic virtue throughout her life and is worthy to be named a saint of 
the Church. She "conveyed the Christian Faith, not by exhortation, or 
discourse, or by polemic, but in herself What they saw in her was a living 
faith, expressed in love"."' 
In the life-experience of Mary MacKillop, the religious processes of 
Natality, Sexuality and Mortality found expression to an heroic degree in the 
virtues of faith (Fidelity to the Cross of Christ), hope (Freedom for the 
empowerment of people), and love (Compassion for the dignity of people). The 
foundation of her Sainthood goes had in hand with her experience of life in 
colonial Australia. Her humility in her humour was born out of wisdom learnt 
in suffering. 
My analytical biography, more than the other biographies, isolates common 
human experience, and shows how Mary MacKillop faced these contingencies 
in life. It highlights her life as most worthy of emulation in contemporary 
society. 
"^ Source, the philosophy of the Disposition Room, Mary MacKillop Place, 
North Sydney. 
"*' Gardiner, Positio, Book 3, 115. 
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CONCLUSION 
Briefly, this thesis examines and analyses the religious biography of Mary 
MacKillop through religious biographical theory, and verifies saindiness in her life 
and relationships. 
Specifically, this thesis presents an overview of the religious biographies of 
Julian Tenison Woods, which prefigure those of Mary MacKillop, with Mary 
selected as a more impressive model of faith. Next, this thesis analyses the 
religious qualities of Mary MacKillop in religious biography by applying religious 
biographical theory, with Hutch's theory being selected over Erikson's theory. 
Three key religious processes of Hutch's "two laws of the mortal body" 
(Mortality, Natality and Sexuality) are analysed in the life of Mary MacKillop and 
are found to embody the qualities of fidelity, compassion and freedom. This thesis 
then verifies these religious qualities embodied in the religious processes of 
Hutch's two standards (generational turnover and gender complementarity) as 
qualities of sainthood in the life and relationships of Mary MacKillop. The thesis 
culminates in a summary, synthesis and conclusions of the sainthood of Mary 
MacKillop in religious biography. 
Generally, the thesis explores how the ordinary life-experience of Mary 
MacKillop embodies the qualities of sainthood in religious biography. This is 
achieved by means of the study of religious biography using religious biographical 
theory. 
The focus of the thesis is derived from questions on sainthood in religious 
biography as stated in the Introduction: 
(1) How did Mary MacKillop push the edges of the Church's 
traditions, structures and mind-set in doing what any committed 
Christian would/could do, given the social and religious conditions 
of her times and the circumstances of her life? 
(2) Was she a radical, a revolutionist, a reformer or was she simply an 
ordinary committed Christian who responded to the urgent religious, 
educational and social needs of the poor in colonial Australia ? 
(3) What is it about the life arui person of Mary MacKillop that 
marks her out as a model, mentor and saint for all Australians in 
today's world? 
The following conclusions arise out of the thesis questions. 
As an ordinary Christian, Mary MacKillop responded to the needs of the poor 
by cutting through the traditions, the structures and the mindset of the Church. She 
was not a radical, nor a revolutionist, nor a reformer but she did what many 
committed Christian women of colonial Australia were also doing. 
What makes Mary MacKillop different is that she was faithful, compassionate 
and free enough to follow her own light and not be diverted from her goal by the 
expectations of others. Fired by her own guided conscience, she drew on her inner 
resources to empower the poor despite humiliation and failure. 
The story of struggle in Mary MacKillop's life is what captures the attention 
of Australians who know her. She is one of them. For Australians today, with 
their family problems, their loss of fortune, and other troubles, Mary MacKillop 
stands out as a model, mentor and saint. 
My analytical biography of Mary MacKillop captures the essence of her 
Australian sainthood - fidelity, generosity and freedom - the touchstone of 
common human goodness made accessible to all by the comparative reading of her 
religious biograpies. 
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SYNTHESIS 
Biographers of Mary MacKillop immediately note the struggle she had as the 
champion of the oppressed. Some writers emphasise the 'suffering saint' aspect 
while others capture the ordinary humanity of this great Australian. The sainthood 
of Mary MacKillop touches on the larrikin quality admired by all Australians in 
their heroes and heroines, and their saints and sinners alike. This quality is 
especially appealing in Mary MacKillop.' 
Australians love champions, especially for their vision, courage and humour. 
But what is most appealing about the first Australian saint is her sensitivity to the 
sacred; her love for truth; her openness, warmth and respect; her deference to 
others; and her sense of humour in midst of conflict and suffering.^ In this 
specific context, Mary MacKillop is an Icon of Australia.^ 
The sainthood of Mary MacKillop in religious biography is symbolised by i 
trihedron of Australian opal. The base represents the humility/humour -
wisdom/suffering of life experience; the three triangular planes arising from the 
base represent the fidelity/generosity/freedom of sainthood; at the apex stands 
Mary MacKillop who embodies what it means to be an Australian saint. 
' Max Harris, "Saindy Larrikin," chap, in The Larrikin Streak: Australian 
Writers Look at the Legend edited by Clem Gorman (Sydney: Macmillan, 
1990), 177-188. 
2 Felicity O'Brien "Mary MacKillop Today," chap. 14 in Called to Love: Marv 
MacKillop (Homehush, New South Wales: St Pauls, 1993), 191-198. 
^ See Patricia Mary White, "An Icon For Australia," (Unpublished) at the end of 
this thesis. Appendix C. 
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IMPLICATIONS 
The implications of the thesis on the Sainthood of Mary MacKillop in religious 
biography rest on her relevance today as an Australian saint. 
The major biographers of Mary MacKillop's life capture her distinctive 
contribution to the colonial Australian scene. They emphasise how Mary 
MacKillop struggled in impossible situations for the good of ordinary people. But 
my biography not only finds a champion for the cause of the ordinary struggling 
Australian. It also unearths from Mary MacKillop's life the humanity common to 
all of us and reflects on how she lived. 
Many Australians are floundering today from difficulties on many sides - in 
raising a family in today's world, in building marriage relationhips, in facing 
retrenchment, job search or failure in business. Many Australian families are 
touched by other problems - cancer, aids, drugs, alcohol, grief, suicide. The 
personal impact of these problems on people can be devastating. There are no easy 
solutions. 
When people come to know the inner spirit of Mary MacKillop and how she 
tackled the problems created by the unfair traditions, structures and mindset of her 
times, they may be strengthened and encouraged in their own struggles. Mary 
MacKillop is recognised by many ordinary Australians as one who has gone before 
them. They find in her life an example of how to survive in life today and live it 
to the full. 
There is no doubt that Mary MacKillop is metonymic of today's Australian. In 
her body she carried the pain of worry and suffering. In her spirit she has shown 
Australians how to become their best selves and contribute to the dignity of all. 
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RECOMMENDATIONS 
As this is the first academic work to research the psychological aspects of the 
religious biographies of Mary MacKillop, it is necessarily a broad preliminary 
study. This field of^ is wide open, especially with regard to the study of her 
personal writings — letters, diaries, retreat notes, and other documents such as her 
biography of the life of her co-founder, Julian Tenison Woods. 
Another aspect of research is Mary MacKillop, the spiritual leader for our 
times. While some study has been conducted in the area of her spirituality, much 
more study could be carried out regarding her style of spiritual leadership. She has 
been recognised already as having a religious impact equal to that of any religious 
leader of the English-speaking world. Her greatness is apparent in the many letters 
she wrote to her sisters. They contain a wealth of spiritual nourishment of great 
benefit for present-generation Australians trying to make a better world." 
Finally, three questions sum up possible future directions for the study of 
Mary MacKillop, the Australian saint: 
(1) How closely does Mary MacKillop's life of faith, 
generosity and freedom fit the pattern of a 'fair dinkum" 
Christian as well as that of a "fair dinkum" Australian ? 
(2) What aspects of Mary MacKillop's life and writings are 
crucial in the melding of an authentic Australian spiritual 
identity ? 
(3) In Mary MacKillop's life and character what appeals to 
the ordinary Australian today ? 
"* Ian Breward^ Australia 'The Most Godless Place Under Heaven'? (Adelaide: 
Lutheran Publishing House, 1988), 93. 
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APPENDIX A 
SAINTHOOD IN THE RELIGIOUS BIOGRAPHIES OF MARY MACKILLOP 
Sr Chanel O'Loughlin 
(Life & Letters) 
1909 
(Death of Mary MacKillop) 
1916 
1926 
(Cause for Canonisation opened) 
1931 
(Cause closed) 
HUMANITY 
Weaknesses & 
Strengths 
Foale 
Burford 
. . . . 1951 . . . . 
(Cause re-opened) 
1957 
1973 
(Servant of God) 
1980 
1982 
1983 
1989 
1991 
O'Neill 
SAINTHOOD 
Heroic 
Virtue 
Thorpe (1st Ed) 
Thorpe (2nd Ed) 
(with a Preface by Pickering) 
Lyne, Modystack 
Power 
Gardiner (Positio) 
1992 
(Venerable) 
1993 
1994 
1995 
(Beatification) 
(Canonisation) 
9999 
Ryan 
O'Brien, Gardiner 
Lyne, Thorpe (3rd Ed) 
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APPENDIX B 
PENOLA. SOUTH AUSTRALIA' 
I36'E I38"E MO'E 
32'S 
34-S 
36" S 
38'S 
^ Richard and Barbara Appleton, The Cambridge Dictionary of Australian 
Places (Cambridge University Press, 1992), 238,342. The name, Penola, is 
derived from Pena-oorla, a Bungandij Aboriginal name for a nearby swamp. 
See map 141'E, 37'S. 
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APPENDIX C 
Mary MacKillop is an icon of hope for all Australians. The poem 
"An Icon for Australia" 
by Sr Patricia White RSJ 
sums up succinctly the Sainthood of Mary MacKillop as found in religious biography -
Fidelity! Compassion! Freedom! 
"AN ICON FOR AUSTRALIA" 
A mystic land whose uneventful plains 
Conceal a secret world of eerie caves 
Of running streams and mysterious floating isles 
Of crater lakes in whose once fiery depths 
Some slumberous giant dreams. 
There is a quiet living presence here 
A sense that God is near. 
A woman came, her heart attuned to God, 
But poverty was here; she knew its power 
To grind from human hearts the joy of life. 
To drive all myth and mystery from the soul. 
To silence God's glad song. 
She yearned to lift these souls to self-esteem -
To rouse that song again. 
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From Penola came a call from Julian Woods 
"The children wait: the lambs are not being fed". 
So Mary came with empty purse and generous heart 
Her only wish to give her life to God. 
She found a stable school 
Self-giving soon brought others to her side 
A Josephite family was born. 
Brown clad they came, these women of the soil. 
Free they were from Convention's crippling bonds 
Mobile like the Spirit of the Great South Land 
Ready to brave its dust and heat and drought 
To follow to Australia's farthest posts 
Her isolated poor. 
Misunderstandings, persecution, shame 
Fashioned the cross that Mary's shoulders bore 
In every trial she stood serene and brave 
Loving the hand from which each suffering came 
God's Will was all she sought 
Dark though the path she knew that she must tread 
God's love was light enough. 
Has Australia of the Nineties any poor? 
Have we, unaware of Mother Earth's mystique. 
Bartered her wholeness for wealth and toxic waste? 
Have we, with greedy and insensitive hands. 
Looted her priceless treasure? 
Does loneliness hide in caves 'neath tramping feet? 
Are there craters of despair? 
Do we need this woman sprung from Australia's soil 
Sensing all that threatens or invades, 
A daring spirit tried in Australia's fires, 
Mary MacKillop, ordinary, vulnerable, poor. 
Accessible to all? 
One who knows the dignity that lies beneath 
The monotonous and the small? 
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She is a symbol of our Australian-ness 
One who has lived our lives and dreamed our dreams. 
Where shall we find a model more worthy of acclaim 
Than this simple, brown-clad woman caring only 
That the children of this land 
Might know the God who pervades their very lives, 
And lift their hearts in praise?* 
^ Patricia Mary White RSJ (Penola, South Australia). (Unpublished) Used with 
permission. 
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